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15/28 March 1988— 

FR, GERASIMOS, pastor of the Church of the Annuncia- 
tion and superintendant of the St. Panteleimon Orthodox Medi- 
cal Clinic on Bukasa Island, Uganda, has been expelled from 
Uganda by the military forces there. Fr. Gerasimos, Matushka 
Sara and their children have all, after much tribulation and 
terror, and by the grace of God, arrived safely in Canada, 
Despite the chaotic situation, it is expected that the mission 
church on Bukasa Island will continue its life and growth, 

Fr, Gerasimos was first arrested on without charges, then 
brought to arraignment on trumped-up charges, then freed on 
bond, then re-arrested and forced out of the country, Matushka 
and the children followed some days later. The intervention of 
the United States and Canadian government, and Amnesty 
International, at the behest of the Synod of Bishops, were 
instrumental in procuring his freedom. Much of the equipment 
of the Clinic was destroyed, the church desecrated by armed 
soldiers who used itasaplace of "repose", and all of the family's 
personal possessions either seized or necessarily left behind. 

Ithas not yet been possible for Fr. Gerasimos to provide a 
detailed account of these sad events, as he and the family are yet 
in the process of recovering from the shock; a more ample 
account will follow in a later issue of Living Orthodoxy. 

Your insistent prayers on their behalf are urged. As well, 
while continued support for the Church of the Annunciation in 
Uganda is sought (and will be forwarded through the Benevo- 
lent Fund, or used as directed on the mission's behalf to procure 
and ship necessary items), your generosity is sought on behalf 
of Fr, Gerasimos and his family, whose needs are those of a 
refugee family without resources of their own whatsoever. 
Donations on their behalf may be marked for the Clergy relief 
account of the Benevolent Fund, with a note asking that they be 
used for Fr, Gerasimos, 

Please make checks payable to "Orthodox Benevolent 
Fund” and mail to Rt. 1 Box 205, Liberty, TN 37095. 


VOL. IX, NO.3 
MAY-JUNE 1987 


DECREE OF THE SYNOD OF BISHOPS. 
of the Russian Orthodox Church Outside of Russia 
Concerning the Orthodox Benevolent Fund 


On 4/17 November, 1987, the Synod of Bishops of the 
Russian Orthodox Church Outside of Russia HEARD: the 
report of His Grace, Bishop Hilarion on the benevolent fund 
founded by the priest Gregory Williams, editor of the 
English-language magazine Living Orthodoxy. Through his 
magazine, Father Gregory has already brought in a signifi- 
cant sum of money for the orphanage in Chile, the Orthodox 
mission and clinic in Uganda, and other needs of the Church, 
In the past, prior to the departure of St. Nectarios parish in 
Seattle into schism, approximately $1,000 per month was 
sent to the orphanage in Chile, for example, through the 
Seattle-based fund, ‘The deficiency which subsequently 
developed has moved Father Gregory to found a new fund. 

RESOLVED: To approve the efforts of the priest 
Gregory Williams and to authorize him to collect funds for 
the aid of the orphanage in Chile, the missionary community 
in Uganda, and others also in need, for which he may form a 
benevolent fund under the name: Orthodox Benevolent 
Fund. 


+Metropolitan Vitaly, President of the Synod 
Bishop Hilarion, Deputy Secretary of the Synod 
8/21 December 1987 

#7/47/261 


ILLUSTRATIONS, 


Much greater flexibility in graphic components of Liv- 
ing Orthodoxy is attributable to the installation of a 
scanner capable of entering line art directly into the 
computer file for each issue. We give thanks that this 
new capability has been added. Artwork in this issue 
was drawn from various sources, including materials 
donated by the French-speaking Orthodox Mission of 
Canada, commercially available "clip-art", and artwork 
previoiusly prepared for other publications of the Press. 
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Nativity Epistle 
of His Eminence, tMetropolitan Vitaly 


Orthodox Christians celebrate the Nativity of Christ as a 
great feast. By the Nativity Fast we prepare ourselves forthis 
great spiritual celebration—we read our prayers of prepara- 
tion, confess our sins, and receive communion of the Holy 
‘Mysteries of Christ; and by the mercy of God spiritual joy 
visits us, and peace descends upon our souls, the peace 
promised tous in the song of the angels: “Glory to God in the 
highest, and on earth peace, goodwill among men.” We 
congratulate one another, exchange gifts, light the Christmas 
tree; the children sing carols. Itis absolutely imperative for 
us, however, to comprehend this feast, to grasp its spiritual 
significance in the historical and moral sense, We live in an 
age where we are subject to a particularly intense bombard- 
‘ment by various ideas, and itis not permissible for us simply 
to attend our in best case, to isolate ourselves 
in their grace-bearing serenity. ‘To understand what Christ 
has brought to the world, one must very carefully examine 
the spiritual face of the ancient pre-Christian world. We have 
somehow completely forgotten that, prior to the Nativity of 
Christ, humanity was quite different. When we see with our 
own eyes the difference between these two worlds, we will 
understand—and not only we, but all the peoples who 
populate the earth will understand—that Christ has trans- 
formed the entire world in the social, historical, moral, and 
any other sense 

‘The ancient world was dominated by two crude pow- 
ers—violence and gold—as eloquently, if laconically, char- 
acterized by Push 

Allis mine! 

All is mine! said the sword. 

Tbuy all! said gold. 

Ttake all! said the sword. 


Warmth, kindness, sympathy, mercy were practically 
unknown to men of the ancient world. The King of Ninevah, 
after the rebellious city of Basra was taken by his army, was 
presented with an immense necklace made of human heads 
asa token of victory. After his triumph, the king retumed to 
his own capital and entered the city mounted on elephants 
who trod upon living people, captives from Basra, who were 
stretched out across the road by their arms and legs, which 
were affixed 10 stakes. On either side of the procession 
walked half-naked maidens of the city, who delighted the ear 
with their hymns of victory and the music of divers instru- 
ments... During the nocturnal revelries at which representa- 
lives of the Roman aristocracy were provided with the 
choicest viands and wines, these connoisseurs of gastron- 


omy, who also possessed exceptional taste in fine art and 
literature, took delight in the sight of slaves, singers and 
dancers being cast into pools teeming with crocodiles, after 
they had entertained the dinner-guests with their talents. So 
savage a sight did not touch their souls, and perhaps even 
served to hone their appetites and lusts. The contemplation 
of the bloody engagements between men who killed one 
another was the favorite pastime not only of the crude Roman 
mob, but also of Rome’s upper class, whose members occu- 
pied the best seats in the public arenas, Glittering with 
precious stones and gold, arrayed in the most costly of 
fabrics, exchanging words of exquisite humor, it pleased the 
elite of this society to listen to the crunch of human bones, to 
see lives tom apart and fountains of blood spurting from 
aneries during the death-throes of a man’s heart. Such was, 
the general characterofman in the pre-Christianera, One can 
describe it in a less harsh manner, but it would not alter its 
principal character, which Latin literature itself expressed in 
the words homo homini lupus est (*Man is a wolf to man"). 
‘The bloody exhibitions in the arena were terminated not so 
much by the imperial decree of the Christian emperor, as by 
the fact that man’s heart, re-educated by the Church of Crist, 
could no longer look upon blood with indifference. Our 
world now is entirely different because the criteria for 
judgement have since become Christian, even among pagan 
peoples. Such is the power of Christian culture, which has, 
forced the whole world to think and judge things from the 
Christian point of view. Against the background of what has 
been said, one can understand and accept the words of the 
prokimenon for the service to an apostle: “Their sound hath 
gone forth into all the earth, and their words unto the ends of 
the world.” 

What a ludicrous thing it is to listen to the ill-considered 
‘words of certain representatives of liberal thought, who 
‘would have us believe that the Christian epoch has already 
come to an end and a new era begun. However often 
instances have occurred in our days even of cruelly on & 
massive scale, they always remain incidental phenomena 
which are invariably condemned by the universal Christian 
criterion of judgement which still prevails among the human 
race. 

Yet the world in which we live in this Christian era, 
which differs so greatly from the ancient pagan world, cannot 
be the ultimate goal ofthe incamation of the Son of God. Our 
‘world is more Christianized than Christian; one may callitan 
interim period, a sort of spiritual spring-board, a softened, 
veiled paganism, anew spiritual atmosphere from which itis 


easier to come to the Church of Christ than directly from 
crude, savage paganism, Thus, the existence of the Church 
of Christ on earthisa phenomenon of worldwide importance, 
and not so much worldwide as cosmic, universal. However 
small and feeble it seems to us now, however many so-called 
“churches” of all types and descriptions the devil sets up 
around ito decrease its significance, to inundate it ina crowd 
of churches and sects, it remains the One Power and Wisdom 
of God. It, and only it, radiates from within itself that power 
of ideals and sensibilities which nourishes the whole world, 
which lives in its culture; for the Church of Christis the God- 
man, Jesus Christ Himself. All the nations of the world have 
been called to it, that through it and in it they may attain the 
ultimate objective of all of God's economy for the rebirth of 
man, the attainment by him of “the measure of Christ’s 
stature,” the retum to us, the fallen, sinful children of Adam, 
of the sinless, holy, undefiled person of the firt-created holy 
Adam. 

To fail to understand this, the only goal of the birth of the 
‘Son of God, means to fail to understand completely anything 
of the words of the Gospel. There can be no greater tragedy 
than to look at this world, with its relatively feeble and sickly 
‘200d, as the ultimate goal of all creation. Itis no more orless 
than a preparatory class for a course in higher spiritual 
science, To fail to comprehend this means to remain without 
hope, forever in spiritual ignorance, Humanism, socialism, 
communism, and, in general, everything that is outside the 
‘Church, in their ideals and aspirations commit one principal 


sin, and only one: they all, without exception, base them- 
selves, both materially and spiritually, on the earth; they have 
accepted what is transitory for what is everlasting; they honor 
the shadow, instead of that which casts the shadow; they stop 
where there is no terminus. To settle in this world of quasi- 
good means to tum around, to head towards the paganism of 
antiquity and its savagery. This is so true that we have 
become witnesses to the outbreaks of cruelty described in 
Solzhenitsyn's Gulag Archipelago. Quite recently, some- 
where in New York, a large crowd gathered and eagerly 
watched a man who had climbed up to the roof of a forty- 
‘story building with the intention of committing suicide. The 
mindless mob screamed all manner of taunts at him, such as 
“Jump, fool!” and “Take the plunge, man!” The dismayed 
policemen were struck and astonished more by the conduct 
of the crowd than by the unfortunate man on the roof. 

Interiorly, this mob was already prepared to fill the 
‘empty seats in the dreadful Roman arenas. But—Glory 10 
‘God!—this crowd is not at the helm of the government of this 
free world and, please God, will never be. 

‘Congratulating all the children of our Russian Orthodox 
Church Outside of Russia on the joyous feast of the Nativity 
of Christ, we wish, with this our modest appeal, to assure that, 
asmuch as possible, the main and basic meaning of this great 
feast will not be lost. Christ has brought rebirth to the heart 
of man, To Him be glory and everlasting thanksgiving 
forever. 


Christmas, 1987 
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Lenten Epistle of His Eminence, tMetropolitan Vitaly 


Pastors of our Russian Orthodox Church Outside of Russia, 
and members of our pious flock, beloved in the Lord! 

You have doubtless all been struggling, each according 
to the measure of his powers, during these holy days of the 
Great Fast, and, with God's help, we have already reached 
the midpoint of the holy Forty Days. Your struggle is all the 
more praiseworthy in that we are surrounded by a wealth of 
possible foods, whose abundance can only vie with their 
diversity. In the struggle of fasting and prayer there is atime 
of difficult ascent on high, when our flesh groans, exhausted, 
‘There is a critical moment of the release of an inner grum- 
bling of all visible and invisible powers, a protest against the 
struggle which, as the invisible enemy would have us be- 
lieve, is unbearable, even repulsive. This is the decisive 
moment of culmination of the entire effort; and at this point 
‘one must believe neither in one's own flesh, nor in all the 
thoughts of the enemy, but must tum with all one’s heart to 
the Lord, Who stilled the winds and the storm at sea, and is 
also able to quell the turmoil within our souls, and will say to 
“Peace, be still!” and there will be “a great calm” (Mk 
39). 


Afterwards, so that our struggle may win for us a crown 
from the Lord’s hand, it is essential that we accomplish it by 
“mental activity,” asitis referred to by the Holy Fathers. This 
‘means that we must not expend our spiritual, and therefore 
already weak, powers on a battle with all our sins and 
passions immediately. Each of us has some passion which 
dominates him, some particular spiritual tap-root, against 
which it behooves each to arm himself with all the powers of 
his soul. Day and night, in each one of our prayers, let us 
beseech the Lord to deliver us from this passion, and, falling 
Prostrate before the holy icons, as before the Lord Himself, 
His all-pure Mother and all the saints, to ask humbly for 
mercy and for our purification, The spiritual life has its own 
exactness, its own concrete objectives and pace, without 
which we risk becoming like those who pursue clouds and 
flail the air with sticks. 

May the Lord enlighten us with wisdom during these 
holy labors, that this Fast, like every other, may become for 
us yet another step up the great ladder of Jacob, bringing us 
closer to the gates of the kingdom of God. Amen. 

Great Lent, 1988 


Journey to Salvation 


Great Lents often described as ajoumey. If weexamine 
what is involved in making a joumey, we shall readily agree 
that the comparison is justified. It may also help us to focus 
‘on what itis we are expected to be doing during these forty 
days, Most people relish the thought of going on a joumey, 
and if we are able to regard Great lent as the wonderful 
opportunity that it is, we shall receive positive benefit from 
it, and will not waste time in “waiting it out,” acting as though 
we are temporarily stuck in a trap of restrictions: “don't do 
this," “don’t eat that.” 

‘There are certain aspects to be considered before setting 
out on a joumey, which may even determine its success or 
failure. Iisnecessary tohave at 
least some idea of one’s desti- 
nation, the more specific the 
better; it is useful to have amap 
orguide to point out the shortest 
or most efficient routes. In order to reach the destination, 
which is the very purpose of a joumey (we are not speaking 
here of pleasure-trips), one must concentrate on making 
some sort of progress. Above all, one must realize that a 


“That ye put off concerning the former conversation the 
old man, which is corrupt according to deceitful lusts. 
‘And that ye put on the new man" [Eph 4:22-4] 


joumey implies action, action which results in the change 
from one location to another. 

How is this similar to Great Lent? Great Lent is a 
joumey to Pascha, to the Resurrection of Christ. But we shall 
not reach it if we do not attain in some measure the resurrec- 
tion of our own souls. Forthis reason, during these forty days 
task is set before us to effect a change in ourselves from one 
spiritual state to another. This is variously expressed in the 
‘Scripture and the writings of the Church Fathers as a trans- 
formation from the camal man to the spiritual man, the 
‘change from bondage to freedom, from darkness to light, 
from death to light. The holy Apostle Paul describes it as 
taking off the old man 
‘and putting on the new. 
This, then, defines the 
purpose of our journey, 
the means by which we 


shall attain our destination. 

At the outset of the Israelites’ journey to the Promised 
Land, God gave them a set of instructions; He gave them the 
Ten Commandments to follow. But they hardened their 


hearts; they murmured against God and were disobedient to 
His commandments. As a result, they wandered the desert 
for forty years, and none of those who set out on the joumey 
from Egypt reached the destination except Joshua. 

Like the Israelites, we too begin our joumey in Egypt, in 
bondage to our passions. And we are also given certain 
instructions. In the Gospel reading for Forgiveness Sunday, 
we are presented with three guiding principles: to forgive 
others their sins, that our Heavenly Father might forgive us 
our sins; to fast, not as the hypocrites, but to be seen by God 
alone; and to lay up our treasures in heaven. To these we 
‘might add the rest of the Sermon on the Mount, for there our 
Lord lays out for us the commandments of a Christian life. 

‘We read in the Scriptures that God's commandments are 
“spirit and life;” they have the power to effect that change in 
our souls which is the purpose of our journey. Unless we 
follow them, however, we are in danger of spending time 
wandering aimlessly in the desert, and all our fasting and 
prostrations will be to no avail. In his excellent book, The 
Arena, Bishop Ignatius Brianchaninoy writes: “A person 
‘who neglects the commandments ruins himself and remains 
in a camal and worldly state, in a fallen condition,” but the 
doer of the commandments is saved, for “they restore a dead 
soul 10 life.” A destination is never reached on good 
intentions alone, ‘Through the Scriptures we are constantly 
being edified and admonished, inspired and urged to take 
action in order to effect the change from the old man to the 
new, a change indispensable for our salvation. 

‘The Psalmist wrote: “Thy word is a lamp unto my feet, 
and a light unto my path” (Ps 118:105). It is impossible to 
make a joumey in darkness, but in following Christ's com- 
‘mandments we can be enlightened and find our way. We 
must be careful, however, not to be fooled by the illusory 
light of our fallen nature, the righteousness of our old man; 
this can only serve to lead us into greater darkness and to 
estrange our souls still further from Christ. The great 


hierarch of the Church, St. Gregory Palamas, prayed con- 
stantly, “Lord, enlighten my darkness.” We, too, sing with 
the Church in the First Week of Lent: “Ilumine me, for I am 
darkened by the delusion of the adversary; that, walking in 
the light of Thy commandments I may come in purity unto 
the saving dawn of Thy Resurrection.” 

Perhaps we try to follow the commandments, The rich 
young ruler of the Gospel also claimed to abide by the 
commandments, but when told by the Lord, “Sell whatsoever 
thou hast, and give to the poor...and come. .. follow Me” [Mk 
10:21], he was unable to obey. What kind of riches are 
holding us back from making progress on our joumey? St, 
Peter said to the Lord: “Behold, we have forsaken all, and 
followed Thee” [Mt 19:27]. These apostles were not rich. 
‘What did they leave? They left behind what was natural to 
them: their work, their kinsmen, their “natural man”; in a 
word, they denied themselves, This is at the heart of the 
‘commandments. And this we must do, for “the natural man 
receiveth not the things of the Spirit of God; for they are 
foolishness unto him” [I Cor 2:14], 

Letus, therefore, concentrate each day on making some 
progress in our lenten joumey (no matter what the season of 
the year! —ed.] Leaving behind our old man—who is filled 
with self-opinion, arrogance, and continually grieves the 
Holy Spirit—tet us hasten to put on the new man who is 
clothed in patience, humility and love. If we make this effort 
according to our strength, at the end of these forty days we 
shall, with God's mercy, behold Christ,"radiant with the 
inaccessible light of the Resurrection, and shall hear Him 
saying clearly Rejoice! as we sing the hymn of victory.” 


Fr, John Ocafla 

St. Herman of Alaska Mission Parish 
Palo Alto, CA 

reprinted from Orthodox America 
by permission of the author 


"It is more serious to lose hope than to sin. The traitor Judas was a defeatist, inexperi- 
enced in spiritual warfare; as a result he was reduced to despair by the enemy's 
onslaught, and he went and hanged himself. Peter, on the other hand, was a firm rock: 
although brought down by a terrible fall, yet because of his experience in spiritual 
warfare he was not broken by despair, but leaping up he shed bitter tears from a contrite 
and humiliated heart. And as soonas our enemy saw them, he recoiled as if his eyes had 
been burnt by searing flames, and he took to flight howling and lamenting.” 


—St John of Carpathos 


The Problem of Forgiveness 
by Luke Gehring 


“Enter ye in at the strait gate: for wide is the gate, and 
broad is the way that leadeth to destruction, and many 
there be which go in thereat: because strait is the gate, 
and narrow is the way, which leadeth unto life, and few 
there be that find it." [Mt 7:13-14] 


Even a few years ago, most of the Orthodox faithful 
could hardly conceive of the great threat that the “ecumenical 
movement” would pose to Christ's one holy, catholic and 
apostolic Church, The Church is surrounded on all sides like 
the flood waters around the ark, for there is not just one 
ecumenical movement, but several. There are those who 
believe that as long as one calls oneself a “Christian”, we 
should pretend that there are no differences between us, and 
that we should join hands and dance down the primrose path 
together, while criticizing those who do not fall into the 
ranks. ‘There are charismatics who say that “your confession 
makes no difference,” as long as you are “baptized with the 
Holy Spirit;” others of them say that “there should be no 
denominations, but all should simply be ‘children of God." 
‘There is then the fundamentalist movement which says that 

your church affiliation makes no difference (though gener- 
ally speaking it would be better if you belonged to ours) as 
long as you are bom again.” 

In this it, Dr. Amold T. Olson, writing of different 
modes of baptism, observed that “the Evangelical Free 
Church of America believes it is possible to have different 
doctrinal viewpoints on some of the minor issues, and yet 
‘work together in harmony as far as the great major issues of 
the Churchare concemed. Waldenstrom said in the presence 
of our pioneer leaders that a Lutheran Church is a gathering 
of Lutheran Christians, a Methodist Church is a gathering of 
Methodist Christians, a Baptist Church is a gathering of 
Baptist Christians; but a Free Church is a gathering of all 
Christians.” (Dr. Olson, president of the EFCA, in Question 
— What is the Evangelical Free Church?, pp. 3-4] 

However, to be bor again by their standards, one often 
must effectively negate the beliefs of his own church; neither 
do they explain how one can be both of a different church and 
their persuasion at one and the same time. 

‘This is precisely the problem the Orthodox Church faces 
with all the ecumenists in general. “The so-called ‘ecumeni- 
cal movement’ has divided her leadership, and those who 
hold fast to ‘the Faith once delivered to the saints’ do not 
mune with those who discover in this movement the 
of God. The latter, in order to accommodate it, have 
been led to deny some of the basic teachings of the Orthodox. 


Church, especially that she is the Church of the living God, 
the new Israel, the elect, the Body of Christ. They have been 
seduced by another fad of the devil.” [Fr. Michael Azkoul, 
personal correspondence, 6/19 June 1978) 

Addressing myself to the latter of the ecumenical move- 
‘ments mentioned above, having once belonged to it myself, 
I wish to show what necessarily happens to the Orthodox 
Faith if we embrace their beliefs conceming salvation, 

One tract poses the question “Which church saves? 
“Do you believe that either the Roman Catholic or Greek 
Catholic Church can save?” “Certainly not.” “Tam aRoman 
Catholic and my friend here is a member of the Greck 
‘Orthodox Church, neither of which you say can save.” “That 


is correct... No church can save, but Jesus Christ can.” 
[Oswald J. Smith, Litt.D., “Which Church Saves?” Moody 
Press, Chicago) 


‘Then, as proof, the tract makes a rather interesting Bible 
interpolation: “Neither is there salvation in any other /prot- 
estant or catholic]: for there is none other name (Greek 
Orthodox, Roman Catholic, or Protestant} under heaven 
given among men, whereby we must be saved. [Acts 4:12}, 
Thou shalt call his name Jesus: for He (not the Catholic 
priest or the protestant minister, but HE — Jesus Christ] 
shall save His people from their sins” (Mt 1:21}. “Believe on 
the Lord Jesus Christ, and thou shalt be saved,” for “as many 
as received Him, to them gave He power to become the sons 
of God” [Acts 16:31; Jn 1:12]. is further proof in the word of 
God. [same tract} 

In promoting this point of view, this man has shown a 
singular lack of understanding of traditional Christianity. 
Obviously, the verses cited do not speculate as to whether 
any given church is able to save, but is addressed to the 
Jewish people who had no faith in the Messiah, and so were 
not part of the Church. He, like so many others, quotes text 
after text completely out of order and context, mutilating the 
Gospel in order to promote a preconceived notion. There is 
‘no balance in fundamentalist belief. One doesn’t accept all 
of the Scripture on a subject, but only what seems most 
reasonable. Inefiect, they stack one verse against another in 
order to choose the truth, while still claiming to believe that 
the entire Bible is the inspired word of God. 

‘The English word Church is derived from the Greek 
kuptaxoc, meaning “belonging to the Lord.” Therefore, what 
is needed is to find who really belongs to the Lord, and how 
to become one of that company. “Christ founded only one 
Church. He said: ‘I will create my Church...,” not, my 
churches; and ‘my Church’ means only one. It is necessary 


to belong only to it” [Den. Lev Puhalo and Vasili 
Novakshonoff, Missionary Conversations with Protestant 
Sectarians,” Holy Trinity Monastery, Jordanville, NY, 
1973, pp. 23-24]. Those who will closely inspect Church 
history will find that the Orthodox Church is the unchanged 
Church of the first centuries. “We believe that Christ is ‘the 
same yesterday, today and forever,” and His Church, as His 
Bride with whom Hes ‘one flesh,’ is likewise unchangeable, 
that is, in her Faith, her Tradition.” (Fr. Michael Azkoul, 
personal correspondence, 6/19 June 1978] 

Part of the problem is in the understanding of what 
“saved” is and how sin is forgiven. To many sectarians, 
salvation is imparted solely by belief, or faith in Christ. They 
cite many Scripture verses to “prove” this. But for the 
Orthodox, salvation is a life-long process of redemption, 
beginning with baptism. To the sectarian, salvationis always 
past-tense: “I was saved...” To the Orthodox, salvation is a 
dynamic and living action. 

‘The sectarian says: “I believe in baptism, but I put it 
where it belongs. Baptism always follows and never pre- 
cedes conversion. Faith comes first. The Bible formula is 
“Believe and be baptized’ [Mk 16:16; Acts 8:36-37]. How 
can an infant believe? And besides, what has water baptism 
to do with faith in Christ?” (Oswald J. Smith, Litt.D., “Does 
Baptism Save?", Osterhaus Pub. House, Minneapolis} 

“The Orthodox response is: “Indeed, an adult cannot be 
baptized without a confession of faith. As you known, 
baptism is the act whereby the individual is incorporated into 
Christ, He is made a ‘member’ of His body—a finger, as it 
were, foot. Christisthe ‘second Adam,” the object of God's 
love, the beginning of the ‘new creation,’ as we are all 
Adam's members until we are ‘reborn’ in Christ; then we 
belong toa new race, ‘the Christian race.” Any race contains 
children, but there 
is no way into 
Christ except by 
baptism; therefore, 
children may be 
baptized, or we 
must admit that 
Christ didnotcome 
to save children as 
well as adults.” 

“Immersion is the right way to baptize: the whole man 
“dies” and a new man rises—out of the water: the total man 
is symbolized by the total covering by water.” [Fr. Michac! 
Azkoul, letter 6/19 June 1978) 

In the account of the conversion of St. Paul in Acts 22, 
Ananias salutes him as “Brother Saul” [Acts 22:13], thus 
recognizing Paul’snew faith in Jesus Christ. Evenso, he said 


‘To many sectarians, salvation is 
belief, or faith in Christ. They cite many Scripture verses 
to “prove” this, But for the Orthodox, salvation is a life- 
Iong process of redemption, beginning with baptism. To 


the sectarian, salvation is always past-tense: 
saved...” To the Orthodox, salvation is a dynamic and 
living action, 


to him: “.,.Atise, and be baptized, and wash away thy 
sins...” [Acts 22:16}. It is clear that baptism is not to be 
regarded as a work of human effort, for"*not by the works of 
righteousness which we have done, but according to His 
mercy He saved us, but by the washing of regeneration and 
renewing of the Holy Spirit” (Tit 3:5]. Baptism is associated 
with the sanctifying Spirit of God: for Jesus Himself said 
“Except a man be bom of water and of the Spirit, he cannot 
enter into the kingdom of God” [Jn3:5]. When we enter into 
the Orthodox baptismal waters, we are entering into 
‘Church and into communion with Christ Himself 
also loved the Church, and gave Himself for: at He might 
sanctify and cleanse it with the washing of water by the word, 
that He might present it to Himself a glorious Church...” 
(Eph 5:25-27). 

With baptism there must be faith. An adult convert must 
believe and must be baptized. However, it seems likely that 
among Comelius and his kinsmen [Acts 10:24-48}, Lydia 
and her household [Acts 16:15], the jailer and his houschold 
[Acts 16:30-34], and Crispus and his house [Acts 18:18] 
there were children and infants among their numbers, who 
were also baptized. The Greek words used to indicate 
“family or “household” imply everyone in the family or 
household, from oldest to youngest. ‘They no more exclude 
children than does the English word “family.” After ll, did 
Christ not say: “Suffer the little children, and forbid them 
not, 1o come unto Me; for of such is the kingdom of heaven" 
(Mt 19:14]? 

‘And who would dare to say that infants are incapable of 
faith? We know from Church history that St. John the Baptist 
‘was filled with the Holy Spirit from his mother’s womb [Lk 
1:15]. While yet unbom the Forerunner recognized the 
Logos in the Virgin’s womb [Lk 1:4]. ‘There are also such 
astounding examples as St. Nicho- 
las the Wonderworker, who te- 
fused from birth to drink milk on 
fast-days. 

Naturally, a child must be 
brought up in the bosom of the 
Church to have true faith. I have 
seen children barely able to speak 
mun upto kiss the cross, or an icon 
that is within reach; and I have seen children of three years, 
of age verbally express very strong faith in and love for the 
Savior. 

‘The sectarian tends to overlook scriptural evidence, or to 
interpret it as he chooses. Oral history is looked upon as 
unreliable, or as fairy-tales. But the Orthodox Chri 
realizes that since God became man, matter can then be used 
to impart the grace of God. Baptism is a case in point; there 
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“I was 


are others. When Christ instituted the Eucharist, he said: 
“...This is my Blood of the New Testament, which is shed for 
many for the remission of sins” [Mt 26:20]. He also said, 
“Except ye eat the Flesh of the Son of Man, and drink His 
Blood, ye have no life in you. Whoso eateth My Flesh, and 
<rinketh My Blood, hath eternal life; and I will raise him up 
at the last day” [Jn 6:53-54]. Among the Orthodox, there is 
a sacrament almost unknown among sectarians, which ac- 
cording to St. James also shows God's sin-forgiving grace: 
“Is there any sick among you? Let them pray over him, 
anointing him with oil in the name ofthe Lord: and the prayer 
of faith shall save the sick, and the Lord shall raise him up; 
and ifhe has committed sins, they shall be forgiven him” [Jas 
5:14-15). Do sectarians believe these things? They say they 
believe what the Holy Scriptures say, and yet they tend not 
to believe what they say in the way they say it, but must find 
another explanation. 

To the fundamentalist, faith in Christ is all that is neces- 
sary to be saved. But if they truly believe this, why do they 
proselytize among the Orthodox? Most Orthodox Christians 
have had a deep faith since early childhood. The truthis that 
far from a simple faith, the fundamentalist has had an 
emotional awakening. “I knew I had etemal life,” one tract 
{C. Jack Orr, “I was too bad for Heaven, but 100 good for 
Hell,” Southwest Literature Crusade, Phoenix, AZ) says. 
Another urges you to “choose a way to real power, true joy, 
and complete self-realization!” [Need a lift?” Faith, Prayer 
& Tract League, Grand Rapids, MI] For a sectarian, “the 
only way you know you are saved is that you know.” [James 
P, Spradly & David W. McCurdy, Conformity and Conflict; 
Miles Richardson, “Anthropologist—The Myth-teller,” p. 
110, 1974] Where this self-knowledge occurs, one should 
see it for what it is—detusion (pretest) rooted in vainglory, 
‘They believe.... but the demons, which according to the Holy 
Scriptures, also believe and confess Christ—are they also 
with Christ? “The evil spirit clearly said: “I know Jesus..."" 


[Acts 19:15]. The evil spirit also confesses that salvation is 
through Jesus Christ. Remember, when the apostle preached 
in Philippi, the evil spirit which possessed the servant- 
woman said: “These men are the servants of the Most High 
God, who have come to show us the way to salvation” [Acts 
16:17). 

“The demons know that people are redeemed by the 
blood of Jesus Christ, they believe this with fear and trem- 
bling; but what benefit do they derive from their faith? — 
none. Why? Because faith alone will not suffice; alone it will 
not unify one with Christ. Besides faith, something else is 
necessary. It is necessary to be in Christ's Church, It is 
necessary to be a member of the Church for salvation,” 
{Missionary Conversations..., cited above.) 

‘The Lord Himself said: “He that believeth and is 
baptized shall be saved; but he that believeth not shall be 
condemned” (Mk 16:16). If this passage seems to suggest 
that a few who are not baptized will be saved, “Not every one 
that saith unto me Lord, Lord, shall enter into the kingdom of 
heaven...” {Mt 7:21]. The Lord says clearly that not every 
‘one who believes will find himself in heaven. Clearly, the 
safest way is to forsake heresy and false understandings and 
the broad path of ecumenism, and become joined to Christ's 
Church in pure faith, travelling along the narrow path, As for 
the rest, “A man that is a heretic, after the first and second, 
admonition reject; knowing that he that is such is subverted, 
and sinneth, being condemned of himself” (Tit 3:10-11]. 

“Look down upon thy servants the catechumens who 
have bowed their necks before thee; make them worthy in 
ddue season of the laver of regeneration, the remission of sins, 
and the garment of incorruption. Unite them to Thy holy 
catholic and apostolic Church, and number them with Thy 
chosen flock: that with us they may glorify Thine all- 
honorable and majestic name, of the Father and of the Son 
and of the Holy Spirit, now and ever, and unto the ages of 
ages. Amen.” [Prayer for the Catechumens at Divine 
Liturgy] 


Fasting is Spiritual Warfare 


“Man doth not live by bread alone, but by every word that 


From the holy fathers of the desert whose entire lives. 
were given over to asceticism and fasting, to those of usin the 
Orthodox Church today, there are many who have had 
wonderful spiritual experiences related to fasting. For those 
early desert fathers, their experiences seem fantastic, almost 
too fantastic and out of reach; to those of us in the Church 
today, the experiences become personal and, while less 
spectacular, filled with the very closeness of God. What is 
fasting and what does it do? Why does this practice produce 
those positive experiences in the lives of Christians through- 
out history? 

Oddly enough, the first place to look when talking about 
the spiritual importance of fasting is at a broken fast, a failure 
in fasting, if you will. When God created man, Adam and 
Eve were placed in the Garden of Eden, and there everythi 
was provided by God: the food they ate, their fellowship, 
their comfort and safety. Clothing and shelter were not even 
an issue. God was, for them, the source of life, both spiritual 
and physical. And Adam and Eve fasted and kept their fast— 
they ate only that which God provided, and avoided that 
which He forbade—the fruit of the tree of knowledge of good 
and evil. But Adam and Eve were tempted by Satan and 
broke their fast—they ate the forbidden fruit. By doing this, 
Adam sinned—he did not merely break a rule, but rather 
distorted the entire pattem of life given by God. Until this 
time, Adam had been content to receive from God all that 
God would provide, trusting God for all things necessary 10 
‘maintain life, but from the moment that Adam took the fruit, 
hebeganto trust in his own provision rather than God’s. Now 
rather than God being the source of life, Adam declared that 
food was the source of life and, furthermore, that he would 
not trust God to provide this source of life, but would do it 
himself. When God provided fife, Adam was dependent on 
God, and obtaining more and more of God was the object of 
his life. But Adam changed that and believed in food, rather 
than God, as the source of life. Now, rather than expending 
our energies to obtain more of God, we seek to obtain more 
and more food. Food has replaced God! Adam chose to have 
life “by bread alone.” And so the tragic breaking of the fast 
which has unseated God as the source of life, replacing Him 
with mere food, has occurred. 

Now we come to the “Second Adam”, Jesus. Like the 
first Adam, Jesus fasted; and, like the first Adam, He was 
tempted. But unlike the first Adam, Jesus did not sin; He did 


proceeds from the mouth of God” [Mt 4:4]. 


not break the fast. It is interesting to notice that the tempta- 
tion of Christ to tum stones into bread, while miraculous, was 
of the same nature as the temptation of Adam. Jesus, like 
Adam, was tempted to rely on Himself to obtain that which 
‘was necessary to sustain physical life, rather than depending 
on God, the Father, as the source of all life. But unlike the 
first Adam, Jesus did not deny the Father, rather, He rebuked 
Satan and did not sin. 

Weare of the first Adam, and yet also of the second, We 
still have the “old man” within us, but we are becoming the 
“new man”, to use the words of the Apostle Paul. We still 
hold the physical life of Adam, but we are becoming like 
Christ, One of the avenues we have to bring this about is 

We are of the first Adam, and yet also of the second. 
‘We still have the “old man” within us, but we are 
becoming the “new man’ 


fasting. ‘The world and food were created as a means of 
communion with God, and were meant to be taken for God's 
sake, Food itself was initially a “sacrament”, a means of 
obtaining the life of God. Food, apart from God, has no true 
life, nor can it maintain life. To eat, to be alive, to know God 
and be in communion with Him, are all one and the same 
thing. But Satan has told a lie, and almost universally we 
believe it to be true—that food, not God, gives life. 
Fasting denounces this lie—indeed, demonstrates its 
falsehood. Fasting is the front line of the war against Satan, 
for by fasting we challenge the “Prince of this World” and to 
his face call him a liar and discredit him. When we fast, we 
offend Satan; we carry the battle to him, to the very root of 
his power, to the one great lie that enables him to enslave the 
world (cf, Fr. Alexander Schmemann, Great Lent, SVS 
Press, 1974, pp. 96-7). To fast means to be hungry, and by 
being hungry we discover that “man does not live by bread 
alone.” We discover that hunger is a spiritual state and is, in 
its purest reality, a hunger for God, for the source of life. 
Fasting is finding out that Satan is a liar and that God i 
the source of life. Fasting is bringing our bodies to a state of 
hunger which should then be in line with the state of our 
souls. The soul longs for, hungers for, desires God Who is 
Life; and now the body is also longing for, hungering for, 
desiring—Life. ‘The lie and separation for which Satan has 
‘worked so hard is undone in a moment by the act of fasting. 
‘There is one more aspect to consider: the ultimate meal 


with the ultimate food—the Eucharist. Of what do we partake, but the very Body and Blood of 
Christ Himself. This is food indeed, and this is drink indeed! For the moment, however, let us 
look at what itis that we offer: what we bring to this meal. We bring bread and wine. Why these 
things? Why not somethingelse, anything else—milk and carrots, or orange juice and beef jerky... 
the possibilities are endless. Yet bread and wine are singled out, Why? Because they alone are 
the work of man exclusively. Man is the only creature that makes bread or ferments wine. We 
offer to God something that no other creature can offer, the creative works of our own hands. 
Remember now what true fasting emphasizes: “man does not live by bread alone...” When God 
looks at bread or wine, what does He see? From God’s point of view, what is bread? It is no less 
than our own works, our own attempt at creation, our own effort to be like God. This is what we 
offer in the Divine Liturgy, and this is also what we “give up for Lent.” We offer up “life by bread 
alone”—we give up life based on our own efforts, our own works, our own self-sufficiency; and we embrace the life of 
dependence on God. This is the great secret of fasting—to let go of our own efforts and cling to God; to stop trying to be like 
Him and let Him recreate us in His own likeness; to cease depending on ourselves and to depend on God; to cry out with the 
Apostle Paul: “...not I, but Christ in me.” 


Fr, David Moser 
Woodland Park, CO 


REGISTER NOW! 
Deadline: April 24th, 1988; 2nd Seminar 


THE ART OF CHANT 
IN THE RUSSIAN ORTHODOX CHURCH 
sponsored by the parish of St. Sergius of Radonezh 
at the Cathedral of the Ascension, 
Old Tappan Road, Glen Cove, NY 
Peter Fekula, music director 


‘The seminar offersan informal program dealing with the usage of the Sputnik psalomshchika (The Church Singer's Companion), 
the landmark manual of liturgical chant first published in Russia at the beginning of thiscentury. Among basic considerations, 
including an introduction to concepts of music theory and the square Synodal or Kievan notation, this year’s focus will be on 
« special survey of the book’s earliest contents, in particular, its ancient, largely-forgotten body of zramenny melodies — the 
chants witha history reflecting the stylistic development of liturgical singing among the Slavs over a thousand-year period, 
from unison to harmonized choral performance. The objective will be to address questions concerning the application of these 
melodies to today’s parish usage. The course is designed primarily with the aim of benefiting the practicing church musician, 


+ Seminar dates: June 10-12, 1988 
+ Fee: $90.00 (includes room, board, and course materials) 
* Lectures, workshops, rehearsals and other presentations will be conducted in English and/or Russian 


Call or write: 
Deacon Mark Burachek 

St. Sergius Church Music Committee 

c/o Cathedral of the Ascension rae bitte a ‘aa 

Old Tappan Road, Glen Cove, NY 11542 ‘St. Sergius Church Music Committee" 


SIEIGIe SS ‘Written applications should be accompanied by a brief statement 


detailing the extent of the applicant's experience with (a) Orthodox 
church singing; (b) sight singing and musical rudiments; (¢) Church 


Alllevels of proficiency are welcome! 
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THE LIFE OF OUR VENERABLE FATHER ARSENIUS THE GREAT 
Whose Memory the Holy Church Celebrates on the 8th of May 


‘The venerable Arsenius was bon in Rome, the child of 
pious Christian parents, who nurtured him in the fear of God 
and provided him with an excellent education, He was not 
only a virtuous man, but was also very wise. He studied the 
‘works of all the rhetors and philosophers and mastered both 
the Greek and the Latin tongues. Yet he forsook the worldly 
life of vanity and tumed away from Hellenic philosophy. 
Instead, he entered the ranks of the clergy, dedicating himself 
to the service of God; for he sought after the true wisdom 
praised by the holy Apostle James, which is “pure, peace- 
able, gentle, and easy to be entreated, full of mercy and good 
fruits” [Jas. 3: 17]. Ordained tothe rank of deacon in the great 
Church of Rome, Arsenius led a life of chastity, striving to 
make of himself a habitation worthy of the Holy and All- 
hallowed Spirit. 

At that time, the easter portion of the Roman Empire 
was ruled by St. Theodosius the Great [reigned 379-395; 
‘commemorated 17 January}, while the westem portion was 
governed by Gratian (reigned 375-383]. St. Theodosius had 
two sons, Arcadius and Honorius, and sought a tutor for them 
‘who could teach them not only secularknowledge, but divine 
wisdom as well. Forhe desired that his children learn to live 
‘ virtuous, God-pleasing life in addition to a thorough 
knowledge of philosophy and other such disciplines. With 
this purpose, St. Theodosius ordered that a search be initiated 
for such a tutor throughout his entire realm. Yet this 
endeavor came 10 nought. His emissaries found many 
intelligent and learned men who did not lead a God-pleasing 
life; and they also encountered men of pious life who did not 
command a mastery of the secular sciences. The holy 
sovereign was then compelled to write to Gratian, Emperor 
of the West, that he was in need of just such a man as is 
described above, to undertake the education of his sons. 

‘Taking counsel with Pope Damasus (pope 366-384], 
Gratian said to him: “Our Empire will suffer disgrace if we 
cannot find herein the virtuous and wise man whom the 
Emperor Theodosius sceketh. We must discoversuch aman, 
‘who will teach his sons philosophy and instill in them the fear 
of God, not only by his words, but by his virtuous life as 
well.” 

Having sought diligently throughout Rome, they could 
not find a man more wise and virtuous than Arsenius the 
deacon, who led a life of virtue and surpassed many in his 
ascetic struggles, though he was no longer young. And 
summoning him to their presence, they informed him that the 
Emperor of the Fast desired that he come to him. Arsenius, 
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however, strove in every way to dissuade them, saying that 
he had long since forsaken all secular studies, having re- 
‘solved to consecrate himself to the service of God in the ranks 
of the clergy. And he tried to convince them that he had 
forgotten all the speeches of the orators since he decided to 
dedicate his every power to the ministry of the Church and 
the holy altar, Yet the more Arsenius sought to persuade 
them otherwise, the more the Emperor and the Pope exhorted 
him to submit to their will, explaining that what they were 
asking was a boon which would benefit the whole Christian 
world and the Church of God. They pointed out that he was 
toteach the imperial children not only book leaming, but also. 
Christian piety, that they would not believe in the pagan 
myths, but would defend and spread the Christian Faith, 
‘Then Arsenius, against his will, submitted to the order of the 
Emperor and the Pope. And they sent him off to the Emperor 
‘Theodosius in Constantinople with great honor. 

‘When the venerable one arrived in Constantinople, the 
Emperor Theodosius received him with great cordiality, for 
he perceived even from Arsenius’ outward demeanor that he 
was a man of God, replete with wisdom and piety; and he 
rejoiced greatly at his coming. And giving thanks to God, the 
holy sovereign led Arsenius to his sons, Arcadius and Hon- 
orius, and gave them overto his care, saying: “Now thou shalt 
be more their father than I, for it is a more difficult thing to 
rearthem than to beget them. T entrust them to thee and to thy 
prudence. Instruct them in virtue and teach them wisdom, AS 
their spiritual father, see that they avoid the divers tempta- 
tions of youth. Forall ofthis, thou shalt receive a reward from 
God. Ohonorable Arsenius, if only thou art able to raise them 
in piety and a virtuous life, how I would rejoice and thank 
God! Iam telling thee all of this in the presence of my sons, 
that they may hear and see it themselves. Pay no heed to the 
fact that they are the emperor’s children, but rear them in 
‘obedience and subjection to thee; for I want them to submit 
to thee in all things, as to their father and teacher, and to 
hearken to thee as thine own children and pupils." 

‘And having thus placed his sons in Arsenius’ care, the 
holy Theodosius commanded that a school be erected for 
them near the palace, that he might conveniently visit them 
‘and observe their lessons and manner of life. The Emperor 
‘showed the blessed Arsenius great honor: he gave him a seat 
on his council and commanded that he be called not only the 
father of his sons, but also his own father (thus Arsenius was 
known as “father of the sovereign and his sons"). There is 
also evidence that the blessed Arsenius stood as sponsor 


when the Emperor’s sons Arcadius and Honorius were 
baptized, for both received baptism as adults, not in their 
infaney. 

Having taken the imperial children under his care, 
Arsenius undertook their rearing and education with zeal. He 
taught them Greek and Latin letters and instructed them at the 
same time in piety, explaining to them the sacred Scriptures. 
In particular, Arsenius taught them how they should comport 
themselves when it pleased the Lord to give them the govem- 
ance of the realm, He told them that they would have to adom 
themselves not so much with the imperial crown, as with 
good works of piety. Although there had reigned impious 
and iniquitous men, such as the pagan emperors had been, 
Christian rulers had to be men of virtue: they had to please 
God and treat their subjects well if they wished their memory 
to pass from generation to generation. 

Instructing Arcadius and Honorius in this manner, 
Arsenius accorded them great honor, as the children of the 
Emperor; and for this reason he usually had them sit on 
thrones while he conversed with them, standing. 

happened one day, that the holy Theodosius visited 
theirschoolroom unannounced, while they were in the midst 
of their lessons, And seeing that his sons were seated while 
Arsenius, their teacher, was standing, the sovereign was 
greatly grieved, and said to Arsenius: “Is this what I have 
ordered? Did Inot tell thee to consider my sons your pupils 
and children and not to pay any heed to the fact that they are 
the emperor's offspring?” W: 
Arsenius answered his ruler thus: “O Emperor, for every 
state there is that which is proper to it: youth requireth 
teaching; and honor is proper to the imperial rank.” ‘The 
Emperor was all the more saddened by these words, and said: 
“Doth this mean that thou considerest them kings?” And thus 
saying, Theodosius removed from his sons the tokens of their 
imperial dignity and forcibly set Arsenius upon a throne; and 
he ordered his sons to stand in the presence of their tutor, 
saying: “If they leam to fear God, to keep His command- 
mentsand please Him with a virtuous life, the King of heaven 
willmake them rulers onthe earth, if they are worthy of it; but 
if they will prove foolish men, unworthy of the imperial 
throne, better that they never rule. I pray God that He take 
them from this life while they are yet in their youth, rather 
than permit them to grow to maturity in evil, o the destruc 
tion not only of their own souls, but of those of other men as 
well!” And having thus spoken, he departed. 

Arsenius considered and approved of the Emperor's 
views in this matterand thenceforth acted in accordance with 
his command: he taught seated as the sovereign’ sons stood. 

Yet the greaterthe glory which surrounded Arsenius, the 
more he was saddened, for his heart was not enamored of 
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such glory or wealth, nor with the vain boasting of this world. 
In the depths of his soul, he had a profound desire to serve 
God by leading a humble monastic life, in inner stillness and 
poverty. Therefore, Arsenius began to entreat the Lord 
eamestly, begging Him to free him from having to stay any 
longer in the imperial palaces, and to vouchsafe him the life 
of a monk in the wilderness. 

It happened one day that Arsenius caught Arcadius in a 
misdemeanor. Angry with him, Arsenius chastised him with 
a switch, and moreover with such force that Arcadius re- 
‘membered and bore the welts thereof to his dying day. Now, 
all of this transpired in accordance with God's providence, 
that thereby Arsenius might be freed from this worldly life 
and given an opportunity to live the life of a desert-dwelling 
monk which he so ardently desired. But Arcadius stored up 
anger in his heart against his tutor, and when he grew to 
adulthood, he gave thought to how he might slay Arsenius, 
‘This intention he disclosed to one of his trusted counsellors, 
and asked him to murder Arsenius in any way that he pleased, 
But the counsellor, fearing God and the Emperor Theodo- 
sius, and not wishing to commit such a foolish act, the moreso 
because he respected Arsenius for his many virtues, secretly 
and privily informed him of Arcadius’ plan and advised the 
venerable one to watch after his life. Filled with sadness and 
fear, the saint began again to beseech God with tears, that He 
set him on the path which leads to salvation, And during the 
night, ashe was praying, Arsenius heard a voice from above, 
which said: “Arsenius, flee from men and thou shalt be 
saved!” When he heard this, Arsenius clad himself in old, 
threadbare garments and, leaving the imperial palace se- 
cretly, went down to the harbor; there, as Providence pro- 
vided, he found a ship bound for Alexandria He boarded it 
‘and set out on his journey, placing his trust in God. When the 
ship put in at Alexandria, Arsenius straightway directed his 
steps to Scetis, a community of monks in the depths of the 
desert. When he came to the church there, he began to weep 
and beseech the priests there to tonsure him amonk and direct 
him on the way of salvation. But they, seeing that he was a 
‘man of honor and piety, asked him: “Who art thou, and from 
‘whence hast thou come?” He replied: “A stranger am I and 
a poor man.” The priests then, taking counsel among 
themselves as to whom they should entrust Arsenius for 
instruction in the monastic life, decided to give him over to 
the care of Abba John the Dwarf, and they informed that elder 
thereof. Abba John prayed to God and then said: “May the 
will of the Lord be done!” 

Meanwhile, John ordered the meal prepared for the 
brethren, for it was the ninth hour of the day [3:00 P.M.]. The 
brethren sat down at table, but Arsenius stood, forno one had 
asked him to be seated. The brethren began to eat, but 


Arsenius ate nothing, but stood the while, head bowed, as 
though in the presence of God and His holy angels. Then 
Abba John took a piece of the dry bread which had been 
prepared for the meal and cast it at Arsenius, saying: “Eat if 
thou wishest!” This John did to test the humility of the 
stranger, and to ascertain if he had truly come to renounce the 
world. But Arsenius thought to himself: “This elderisindeed 
an angel of God and a clairvoyant. He knoweth that I am 
‘worse than a dog, and thus hath cast the dry bread to me as to 
adog. Therefore, it behooveth me to eat it like a dog.” And 
going down on all fours, like a four-legged beast, he picked 
up the bread directly with his mouth. Then, crawling off to 
a comer, he ate it, lying on the ground. The blessed John, 
perceiving the humility of the holy Arsenius, said to the 
priests: “This one will be a great ascetic! 

John came to love Arsenius greatly for his humility and 
soon invested him with the monk’s habit. And when he had 
taught him how to live the ascetic life, he gave him a cell not 
far from his own, as though he were a monk already steadfast 
and experienced in virtue. 

Meanwhile, the Emperor Theodosius had initiated a 
search for Arsenius not long after he had left the palace. The 
holy Emperor felt the loss of Arsenius deeply and ordered 
him sought in the various cities of his realm, Yet he could in 
nowise discover his whereabouts, for the Lord concealed His 
favored one until it pleased Him to reveal him to the world for 
the benefit of many. 

Living in the cell assigned him by his elder, Arsenius 
struggled in fasting, prayer and monastic labors, and so 
excelled in all the virtues, that he surpassed many of the 
elders in his feats. Yet when he prayed, he said: “O Lord, 
teach me how to be saved!" And in answer to this, he heard 
voice from heaven, which said: “Arsenius, hide from men 
and dwell in silence: this is the root of virtue.” Heeding this 
voice, Arsenius left that place and went deep into the desert, 
and there built for himself alittle cell, In this cell he always 
‘dwell alone, striving in every way to maintain silence. He 
avoided all conversations and constantly directed his mind 
toward heaven. And though he dwelt bodily on the earth, he 
soared aloft in spirit to the heights of heaven. Every Sunday 
and feast-day, he would go to church; but when the divine 
services were over, he would immediately retum to his cell, 
preserving his silence all the while. He would never engage 
anyone in conversation; only rarely, when asked, would he 
answer a question, and then in the briefest possible manner, 
before departing for his tranquil habitation. All the ascetics 
‘who abode in the wildemess of Scetis were greatly aston- 
ished at the virtuous life of the venerable Arsenius. Once, 
‘Abba Moses asked him: “Wherefore dost thou withdraw 
from us, honored father?” To this, Arsenius replied: “God 
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knoweth how Hove you; but I cannot remain atthe same time 
with God and with men. For, although there are many of the 
exalted hosts in heaven—myriads or thousands of myri- 
ads,—they all have but a single will: to glorify God together, 
But onearth there are many human wills; and each man hath 
his own thoughts. Eachofushath divers intentions and ideas. 
‘Therefore, I cannot leave God to live with men.” Striving to 
draw as close as possible to God, Arsenius distanced himself 
from men in every way, to the extent that he did not wish 
anyone to see or even know of him. Yet like the candlestick, 
he could not be hid beneath a bushel; and rumor of his 
struggles spread everywhere and in time reached Constantin- 
ople. 

After the death of the pious Emperor Theodosius the 
Great, his son Arcadius reigned after him (395-423]. Leam- 
ing of Arsenius’ whereabouts and manner of life, Arcadius 
wrote him a letter in which he humbly begged his forgiveness 
forthe sins of his youth, and asked him to pray for himself and 
his brother Honorius, who ruled over the western portion of 
the Empire, that their reign be blessed by God. Furthermore, 
Arcadius gave Arsenius the right to use all the tribute money 
collected throughout Egypt, for distribution to the churches, 
‘monasteries and all the needy, at his own discretion, ‘The 
venerable Arsenius did not wish to answer the Emperor by 
letter, but merely said to the emissary: “Say unto him who 
hath sent thee: Thus saith the lowly Arsenius: May God 
forgive your sins and bless your reign; and may He help you 
to carry out His will. Ye have written conceming tribute 
money; but Arsenius hath no need thereof, for he is dead to 
the world. Let no one consider him anymore among the 
living.” The envoy retumed to the Emperor with this 
‘message, and the venerable one withdrew to his desert cell 
and abode therein in silence, continually conversing with 
God in prayer, only leaving it on rare occasions to teach 
others the monastic virtues. 

‘One day, the venerable Arsenius went to a certain place 
where a great multitude of reeds grew. There he found monks 
sitting near the reeds. But since the reeds were making a 
rustling sound in the breeze, the holy one asked the monks: 
“Whence cometh this noise?” The monks answered him, 
saying: “The rushes are making the noise because of the 
wind.” Then said the saint to them: “Why then sit ye here 
listening to the noise of the reeds? He who truly loveth 
silence ought not even to listen to the singing of the birds, 
which can disrupt the peace of the soul. All the moreso is the 
noise of the reeds able to trouble the heart of a monk.” 

On another occasion, Patriarch Theophilus of Alexan- 
dria [patriarch from 385-412] arrived with a certain noble- 
man, desiring to converse with the venerable one and receive 
instruction from him. The saint was silent for a while, and 


then said: “Will ye do what I tell you?” They both promised 
to carry out whatever his instructions were. Then the holy 
one said: “Never go anywhere where Arsenius will be.” The 
Patriarch and the nobleman were astounded by the saint's 
reply; nevertheless, they were obedient to him and withdrew. 
Some time later, though, the Patriarch desired to see Arsenius 
again and wrote to him, asking: “Wilt thou open thy cell when 
the Patriarch will come to thee?” ‘The venerable one an- 
swered the hierarch’s emissary, saying: “If thou wilt come, 
I shall open my cell; but if Topen it to thee, I will have to open 
itto everyone, Then I will have to abandon my cell.” When 
hheheard this reply, the Patriarch decided notto go tothe saint, 
for he was afraid he would leave that place. 

Ithappened one day that a certain monk from other parts 
arrived at the cell of the venerable Arsenius, desiring to see 
him, And approaching the saint’s door, he knocked on it. 
Arsenius, thinking that the novice who ministered to him had 
come, immediately opened the door, But seeing a stranger 
there, he fell face down upon the ground, so as not to look 
upon the man, The latter, however, entreated the saint to rise; 
bbut Arsenius did not wish to do so, and said: “I will not rise 
until thou departest from hence!” And in fact he did not rise 
from the ground for a long time. Long did the monk 
importune the venerable one; but, since he would not agree 
to fulfil his request, the visitor departed. 

Another time, a certain monk arrived at Scetis from afar. 
He also wished to see the venerable one, and asked the 
brethren to show him the way to Arsenius’ cell, saying: “I 
wish to converse with Father Arsenius.” But the brethren 
answered him: “Wait until Sunday, brother, and thou shalt 
see him when he arriveth for church.” ‘The monk said to the 
brethren; “I will not eat until I see the venerable one!” 
‘Therefore, the brethren sent a certain monk with the newly- 
arrived visitor and told him to guide him to the cell of the 
elder Arsenius (here one ought to note that Arsenius’ cell 
stood at a distance of over seven miles from Scetis]. When 
they reached the cell, the brother knocked on the door. The 
clder opened the door and admitted them to his cell; then he 
sat down, bowed his head, and was silent. The visitors also 
sat in silence, After all had remained without speaking for 
quite a long time, the monk of Scetis finally said: “I will go 
back, for I have my duties to attend to in the church.” And 
rising from his place, he made ready to depart. The monk 
‘who had come with him, lacking the boldness to remain with 
the elder, said to his companion: “I will go with thee.” Then, 
rising, he bowed low to the elder and left the cell, not having, 
heard a single word from the lips of the saint. Later, the 
visitor asked the brother to take him to see the venerable 
Moses, who before taking the monastic tonsure had been a 
brigand. The brother agreed, and brought him to that saint. 
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‘When they arrived at the cell of the holy one, the latter 
received them with joy, had them rest from their journey, 
offered them refreshments and, having shown them great 
love, saw them off. Along the way, the monk of Scetis said 
to the visitor: “Behold, thou hast now see both Father 
Arsenius and Father Moses. Which of them is better, in thine 
opinion?” To this the monk replied: “The one who received 
us with love is the better of them.” Another monk, when he 
leamed of this, prayed to God, saying: “O Lord, tell me: 
which of them is higher in perfection and hath a greater share 
in Thy grace: the one who hideth from men for Thy sake, or 
the one who receiveth al, also for Thy sake?” In response to 
his prayer, the monk received the following vision: he saw 
the venerable Arsenius aboard a ship, and the Spirit of God. 
steered it, keeping its passage calm; in another ship he saw 
the venerable Moses, and his vessel was steered by the angels, 
‘of God, who poured honey into the mouth of the saint. The 
monk who received this vision spoke of it to other, more 
experienced ascetics, and all found that Arsenius, who dwelt 
insilence, was higher in perfection than Moses, who received 
visitors; for God Himself abode with Arsenius, whereas only 
the holy angels abode with Moses. 

While he avoided looking upon the faces of men, 
Arsenius was even more assiduous in avoiding the sight of 
women and conversation with them, as can been illustrated 
by the following incident. 

There was a certain wealthy noblewoman, who was 
pious, chaste and God-fearing, and led a strict life. Hearing 
Of the venerable Arsenius, she desired to see him, and with 
this objective undertook the difficult journey from Rome 10 
Alexandria. There she begged the Patriarch to prevail upon. 
Arsenius to receive her as a pilgrim and to give her his 
blessing, for she had made the long journey with that goal 
alone in mind. The Patriarch received her with great honor, 
for she was of a renowned senatorial family, and did his best, 
toconvince Arsenius to grant her request; but he met with no 
‘success, for the elder not only would not see her, but did not 
even wish to hear of the woman, When she learned of this, 
the noblewoman nevertheless ordered her servants to pre- 
pare for a joumey, saying: “I trust in God, that He will 
account me worthy to behold Arsenius. For I have not come 
hither to look upon a simple man (there are many ordinary 
men in our city); nay, I wish to see a prophet. It is for this 
reason that Ihave made this long joumey.” And thus saying, 
she set out for the desert of Scetis. When the noblewoman 
drew nigh to the cell of the venerable one, it happened, by 
God's providence, that the elder was outside his cell. Ap- 
proaching him when he did not expect such a thing, she fell 
at his feet. But, ordering her to rise, he looked her squarely 
in the face and said to her angrily: “If thou dost desire to see 


my face, here itis: look!” But, ashamed, she could not even 
raise hereyes. Then the elder said to her: “If thou hast heard 
of any of my good works, thou wouldst do well to emulate 
them. It is nothing to look upon my face. Wherefore hast 
thou undertaken so lengthy a joumey? Dost thou not know 
that thou art a woman, and that, for this reason, thou shouldst 
remain in thy home and not leave it? Hast thou not come 
hither so that, when thou wilt retum to Rome, thou canst 
boast to the other women that thou hast seen Arsenius? If 
thou wilt do so, all the women of the city will come to me.” 
She replied: “If the Lord will help me to return, I will not 
allow anyone to come to thee to hinder thy struggles. But I 
centreat thee: pray to God for me, and remember me in thy 
prayers.” But the elder said to her: “I shall pray to God, that 
He remove from my heart the memory of thee.” When she 
heard this, the noblewoman left the venerable one troubled at, 
heart. And arriving in Alexandria, she fell prey to even 
‘greater grief. ‘The Patriarch was informed that the noble- 
woman had returned from the saint in great distress, and 
‘coming toher, he asked the reason of her sorrow. The woman 
answered him: “It would have been better if had I never come 
hither! I asked the elder to remember me in his prayers, and 
he said to me: I will pray God to remove the memory of thee 
from my heart." This is why I grieve unto death.” Then the 
Patriarch said to her: “Grieve notover this, my daughter! For 
the elder did not speak thus without reason. ‘Thou art a 
woman, and through women doth the devil cause much 
unpleasantness for holy men. It is for this reason that the 
elder uttered those words, fearing the temptations of the 
demons, He prayeth for thy soul, and will ever pray for it.” 
‘The noblewoman was comforted by these words and ceased 
to grieve; and she set outon her retum voyage filled with joy. 

‘The venerable Arsenius continued to dwell in stillness, 
immersing himself ever deeper in contemplation, He bumed 
with so mighty a love for God that he was continually afire 
because of his lambent prayers. 

‘Once, a certain brother went from Scetis to the cell of the 
elder on some errand, Passing the window of the cell, he saw 
the elder standing in prayer, and it seemed as though he was 
aflame with prayer as with fire. The brother was filled with 
awe atthis sight. Because of the impression made on him by 
this vision, he waited a little while before knocking at the 
door. The elder came out of the cell and, seeing the monk 
stricken with fear, asked him: “Hast thou been here long? 
Hast thou seen ought out of the ordinary?” But the brother 
said: “Ihave seen nothing.” And after speaking to him about 
the matter on which he had come, the elder sent him back to 
Scetis. 

‘They also say of this marvellouselder that, when he lived 
inthe imperial household, no one wore finer raiment than 
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but when he renounced the world, no one's vesture was 
poorer than his. 

‘The elder, however, retained one habit from his worldly 
life: sometimes, when sitting, he would cross his legs, an 
attitude considered not very proper. Several of the brethren 
noticed this, but no one dared bringit to his attention, for they 
all respected him greatly. One elder, Abba Pimen, said to the 
brethren: “Go to Abba Arsenius and I will sit in his presence 
as he doth sit betimes. Then, do ye bring it to my attention 
that I am not sitting properly. I will stand up and crave your 
pardon, and thus we will also set the elder to rights.” They 
‘went and did as he proposed. And the venerable Arsenius, 
understanding that it was unbecoming foramonk to sitin this 
fashion, broke himself of his former habit. 

‘The blessed Arsenius was so humble, that he even 
hearkened to the instruction of simple monks. ‘Thus, for 
example, while conversing with a certain Egyptian elder, he 
asked the latter to teach him how to drive sinful thoughts 
away from oneself. Another brother leamed of this and later 
said to Arsenius: “Honored father, wherefore dost thou, who 
art so well-versed in the sciences and hast full command of 
the Greek and Latin tongues, ask advice of a simple fellow as 
to how to fend off sinful thoughts?” ‘The venerable one 
tothe monk: “I have a good knowledge of the secular 
sciences of the Greeks and the Romans, but I have not even, 
begun to leam the alphabet of the virtuous life, which this 
simple monk hath mastered.” This the venerable one said to 
show that humility is the foundation of all knowledge. If a 
man master all secular wisdom, yet fail to acquire true 
humility of mind, he cannot be saved. 

Besides humility, the venerable one also possessed the 
gift of compunction. Throughout his entire life, when 
‘occupied with manual labor, he would keep a handkerchief 
on his breast, fortears continually welled from hiseyes. And 
he was hale of body as well as spirit: all day long he would 
work, and all night he would pray to God. And only 
infrequently would he give himself over to sleep. When his 
eyes would begin to close and he felt the need to sleep, he 
would say to himself: “Depart, wicked servant, and remain 
with me no longer!” And even if, after this, he did fall into 
a light slumber while seated, he would soon rouse himself, 
rise up and pray to God. Often he would say to his disciples: 
“A monk should only give himself an hour's sleep.” 

On the eve of every Sunday, he would stand in prayer 
with his arms uplifted, beginning with Saturday evening, 
The rays of the setting sun would fall upon his back as he 
began, and he would still be standing as the first rays of the 
dawn illumined his face the following moming. 

‘The blessed elder devoted much of his time to handi- 
‘work: he would plait baskets and mats of the fronds of the 


date palms. Yet he did not change the water in which he 
steeped the fronds for a whole year, but would only add a 
little now and again. For this reason, several of the brethren 
said to him: “Honored father, why dost thou not change the 
water in which thou soakest the palm fronds? Art thou not 
aware how thy stagnant water is causing thy cell to stink?” 
But the venerable one said to them: “It now behooveth me to 
perfume myself with this stench, instead of the incense and 
sweet-smelling unguents I used while living in the world, 
that, on the day of His dread judgment, the Lord may deliver 
me from the unbearable fastor of Gehenna.” 

Attimes, the demons made bold to tempt the venerable 
one, On such occasions, when the brother who served the 
saint approached his cell, he would hear the elder ery out to 
God: “Forsake me not, © Lord! Though I have done nought 
that is good in Thy sight, yet help me now, by Thy grace, to 
make a good beginning!” 

One day, it happened that the venerable Arsenius fell 
seriously ll, The monks of Scetis came to the saint, liftedhim 
up and bore him to the infirmary, which was attached to the 
rch, that they might care for him. And they set him ona 
couch which was comfortably appointed and provided with 
soft pillow. Now, a certain brother came to visit the holy 
one, This monk, sceing the venerable one lying on a soft 
couch, was seandalized and said: “Is this father Arsenius? Is 
we really lying on a soft couch?” When he heard this, one of 
ne priests called the monk aside and asked him privily: 
“Brother, when thou wast in the world, how wast thou 
employed and what was the manner of thy life?” He 
answered: “I wasashepherd, and my life was full oflaborand 

sief.” ‘Then the priest asked him: “And now, how livest 
ou?” The monk replied: “Now Ilivein peace: Ihave all that, 
Ineed, and know no care or sorrow.” ‘Then the priest said to 
him:""Whenthis father Arsenius, whom thouscest, wasin the 
world, he was the father of kings. Thousands of servants 
‘waited upon him in splendid livery, with belts and chains of 
gold, His bed-chamber was richly appointed, and his wealth 
was incalculable, But in the world thou wast a pauper and 
tended livestock, and didst not have the peace which thou 
now enjoyest. Thou dost rest from the labors of the world, but 
Father Arsenius now laboreth and suffereth in poverty, after 
having had rest and sufficiency in the world.” And the 
+, moved by the words of the priest, bowed low and 
asked forgiveness, saying: “Of a truth, honored father, all is 
as thou sayest, Ihave come hitherto rest after my labors, but 
Father Arsenius hath come to labor after his rest." And 
having thus received spiritually profitable instruction, the 
brother took leave of the priest. 

It once happened that barbarians attacked those parts, 
sod all the monks fled from Scetis to the cities and villages. 
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But the venerable one would not depart from the desert, 
reasoning thus: “If the Lord doth not preserve me, Ihave no 
reason to live more on the earth.” The barbarians laid waste 
to all of Scetis, but they could not find the venerable 
Arsenius, for God Himself concealed His servant from them, 
Yet, considering how to avoid the praises of the other fathers, 
and how notto give in to vainglory, the venerable one set out 
‘on the same path along which the other fathers had fled. 
Afterwards, Arsenius shed many tears over the desolation of 
Scetis, saying: “The world hath lost Rome, and the monks 
have lost Scetis!" [The devastation of Scetis took place 
shortly before the sack of Rome by Alaric the Visigoth.] 
‘When the barbarians departed, the monks retumed again to 
their community; and, renovating Scetis, they took up resi- 
dence again in their cells. And with them the venerable 
Arsenius also retumed. 

One day, word reached the saint from Rome that certain 
nobleman who was his kinsman had bequeathed him all his 
vast wealth as an inheritance, for him to dispose of as he 
deemed best. The venerable one, taking the will inhishands, 
wished to tear it asunder; but the emissary who had arrived 
with the document begged him not to destroy it, saying: “I 
centreat thee, honored father: do not tear up the testament; for 
those who have sent me hither will require it of me again.” 
Returning the will to him intact, the holy one said: “have 
died before him {meaning that, in becoming a monk, he had 
died to the world). Wherefore hath he made me, a dead man, 
the heir to his riches?” And the messenger retumed with the 
testament to those who had sent him. 

‘The venerable one did not always carry out his ascetic 
struggles in one and the same place, but from time to time 
transferred his place of habitation from the desert of Scetis to 
more solitary and undisturbed places, distancing himself 
from those who came to him for conversation, because they 
disrupted his spiritual serenity. Thus, he struggled for atime 
‘on the Mountain of Trot, near Babylon {Cairo and opposite 
the city of Memphis; later he dwelt in Canopus, near Alex- 
andria, and in several other desert places, before finally 
retuming again to Scetis. 

Once, when the venerable one was living in lower Egypt, 
he desired to leave his cell and go to some other place, 
because of the multitudes who came to him, disturbing his, 
life of inner stillness. Taking nothing with him, he set out, 
telling wo of his disciples, Alexander and Zodlus: “Do thou 
remain here, Alexander; but thou, Zoélus, come with me 10 
the river and find me a boat departing for Alexandria, Then 
retum to thy brother Alexander.” His disciples were dis- 
heartened at these words; yet neither of them dared ask the 
elder why he was leaving them. But, having sailed down to 
‘Alexandria, the elder fell seriously ill and remained so for 


quite a long time. Alexander and Zoélus, who continued at 
the elder's cell, began to inquire of one another if either of 
them had offended the elder by any disobedience. But 
finding no fault with each other in this respect, they fell into 
great grief over theirspiritual father. When the venerable one 
recovered, he said to himself: “I will gonow tomy disciples.” 
And rising up, he departed. As he was nearing the river, he 
chanced upon a group travelling the same road; and one of 
their number, an Egyptian woman, touched the saint’s gar- 
ment. Offended, he chastised her, pointing out the women 
ought not to touch the robes of monks. But the woman said 
to him: “If thou art a monk, get thee then to the desert 
mountains!” ‘The elder was moved to compunction by her 
admonition and repeated over and over again to himself what 
she had said: “Arsenius, if thou art a monk, get thee to the 
mountains and wander the desert wastes!” At length, the 
venerable one arrived at the place where his disciples dwelt. 
Alexander and Zotlus, greeting him, fell at his feet and wept 
for joy; and the elder wept also, embracing them. Then the 
disciples said to him: “Thy departure from hence hath caused 
us great distress, honored father, for certain of the monks 
have told us that Abba Arsenius would not have left his cell 
if his disciples had not offended him by disobedience.” But 
the elder said to them: “My children, I also thought that there 
would be monks who would speak thus of my absence; and 
for this reason I have retumed to you. Now let the monks say 
of me: ‘The dove released from the ark of Noah returned 
again to Noah in the ark, not finding any firm ground under 
its feet” [cf. Gen. 8: 8-9]. And comforting his disciples with 
these words, the saint thereafter dwelt with them until his 
repose. 

One day, when the venerable one was in his cell, he 
received a revelation from God. He heard a voice, which 
said: “Go forth from thy cell, and I will show thee the works 
of men.” Issuing forth from his cell, the elder fell into an 
ecstasy. He beheld an angel of God, who took him by the 
hand and led him to a certain place. There he showed him a 
swarthy man who was cutting and splitting a great quantity 
‘of wood. ‘The man wished to take upon his shoulders the 
‘wood he had cut and carry it away, but he could not do so, for 
there was too much of it. Yet, instead of removing some of 
the wood from the load he wished to carry, he continued to 
cut more wood and again tried to lift it; but in this he failed 
utterly. Still, he cut more and more wood and thus increased 
his load. ‘The angel of God then took the venerable one to 
another place and showed him a man who stood by a well, 
drawing water from it and pouring it into a vessel full of 
holes. The water flowed from the vessel and ran into the well 
again, yet the man who drew it forth continued to labor on in 
vain, Finally, the ange! showed the venerable one a new 
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vision: Arsenius saw a church with its doors open wide and 
two horsemen carrying a beam of wood between them. 
‘These horsemen wanted to pass through the doors of the 
church, but were unable, because the beam lay crosswise 
across the way. One horseman hindered the other from 
setting the beam lengthwise; and instead of entering one after 
the other, both horsemen tried to pass through the portal atthe 
same time. Thus, all their efforts proved fruitless, and they 
‘could not pass into the church. After all of this, the elder 
asked the angel: “What doth this vision signify?” The angel 
said to him: “The two men who were carrying the beam are 
an image of virtuous men inflected with pride, neither of 
whom will humble himself before the other. They will not 
center the kingdom of heaven, but will remain outside of it 
because of their pride, which will destroy all their virtues, 
‘The man who drew water and poured it into a vessel full of 
holes is an image of the man who possesseth certain good 
works, but doth not abandon sin; he laboreth in vain, for by 
his sins he destroyeth any reward he might have received 
from God. The swarthy man who was cutting wood and 
adding more and more to his load is an image of the man who 
giveth himself over to many sins and, instead of repentance, 
addeth ini .” ‘The venerable Arsenius in- 
formed his disciples of this vision for their edification; but in 
his humility he did not tell them that he had seen it himself, 
but said instead that he had heard it from another elder. 

In addition, the holy Arsenius related to his disciples 
concerning an awesome vision of the divine Mysteries of 
Christ, which other fathers of the desert had also beheld. 
“There was in Scetis,” said Arsenius, “acertain elder wholed 
avery strict life, who was famous among all the other monks 
for his virtues. This elder, in his simplicity (he had not 
studied the Sacred Scriptures), went astray conceming thé 
all-pure Mysteries of Christ, imagining that the Bread which 
‘we receive from the sacred altar, and the cup from which we 
drink, are not the true Body and Blood of Christ, but only a 
symbol of the Body and Blood of Christ. Now, two experi- 
enced elders leamed of this, and understanding thathe did not 
think this way because he was evil, but because he was simple 
and unleamed, they resolved to correct him. With this aim, 
they went to him and, conversing with him concerning much 
which isof benefit to the soul, they said, among other things, 
the following: ‘We have heard of a certain brother, honored 
father, that he reasoneth incorrectly conceming the Bread 
which we receive from the holy altar and the cup which we 
drink. It is his opinion that these are not the true Body and 
Blood of Christ, but only a symbol thereof.’ The elder 
answered them, saying: ‘Ialso think thus.” They then began 
to reason with him, saying: ‘Do not think thus, honored 
father, but believe as the holy, catholic and apostotic Church. 


teacheth us to believe. We believe and confess that the Bread 
is the true Body of Christ, and the Wine in the cup is His true 
Blood, and that they are not merely symbols of His Body and 
Blood.’ Then those fathers cited as proof of the truth of their 
words a great many passages from the Sacred Scriptures and 
the writings of the Fathers and Teachers of the Church, 
striving to convince the elder to abandon his false belief. But 
in his purity of heart he said to them: ‘If I do not see the truth 
for myself, I will not believe." Then the elders said to him: 
“Letus all three prepare ourselves by fasting fora week, and 
then let us pray to God concerning this, that He may reveal 
tousthismystery. We believe that He will disclose to us this 
mystery, for He will not permit thy labors of many years to 
come to nought.’ ‘The elder hearkened to their counsel with 
love, and they all shut themselves up in his cell for a whole 
week and passed the time in fasting and prayer. And that 
elder prayed to God thus: “Thou knowest, O Lord, that I 
reason not out of malice, but am not able to attain to this 
mystery with my simple mind, By Thy grace, reveal to me 
the truth, that I may not err by unbelief.’ And the other two 
elders said in their prayer: ‘O Lord, reveal to our brother Thy 
great mystery, that he may not remain disbelieving in it, lest 
allhis labors and virtues prove vain.’ And God hearkened to 
His servants and revealed to them the awesome mystery in 
the following manner, When a week had passed since the 
elders began to fast and pray, and Sunday arrived, all three 
went to church to participate in the divine liturgy, and stood 
there side by side. And the Lord opened the eyes of their 
souls. When the bread was prepared for the holy table, they 
beheld a young Babe instead of the loaf. And at the moment 
when the priest reached out to divide the bread, the elders 
beheld an angel of God descend from heaven with a knife in 
hishands, Having cut the infant, the angel poured its Blood 
into the chalice. And when the priest divided the Bread, the 
cel cut the Body into pieces. When the time to receive 
Communion arrived, the unbelieving elder approached with 
the rest, Taking in his hands a portion of the Flesh, raw and 
cozing Blood, and seeing the Blood in the chalice, he 
exclaimed in awe: ‘I believe, O Lord, that this Bread is Thy 
Body, and this Wine, Thy Blood!” And straightway the Flesh 
tumed into Bread and the Blood into Wine. Then the elder 
communed of the holy Mysteries of Christ with great fearand 
compunction of heart. The other two elders said to him: 
Christ our God knoweth that man cannot eat raw flesh and 
drink blood, For this reason He giveth the faithful His all- 
re Body under the form of bread and His life-creating 
Blood under the form of wine.’ Then the elder gave thanks 
unto the Lord for this revelation and for not allowing him to 
sh in his ignorance.” 

One day, a certain brother asked Arsenius what is 
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profitable for the soul. The venerable one replied to him: 
“Strive in every way that thou think in thy mind that which 
is pleasing to God. By so doing, thou shalt easily vanquish 
every sin.” This the saint said to show that all of man’s sins. 
and passions arise from bad thoughts which are accepted by 
the heart and embraced with pleasure; but he who keeps 
watch overhis own thoughts and drives away sinful thoughts 
thereby quenches his passions and conquers sinful desires, 

‘On another occasion, the venerable one said: “If we 
really seek God with all ourheart, He will come tous and we 
will behold Him; and if we cleave to Him with a pure life, He 
will remain with us.” 

A certain elder asked Abba Arsenius: “What shall I do, 
honored father? I cannot help thinking that I am old and 
‘cannot therefore fast or labor in monastic struggles because 
‘of mine advanced age. Itseemeth tome that itwould bebetter 
to go and visit the sick, for that is a work of Christian love,” 
But the elder, perceiving that this was a temptation of 
demonic origin, said to him: “Eat, drink, sleep; only do not 
leave thy cell.” This the venerable one said because he knew 
that the monk who leaves his cell and dallies near the 
habitations of the worldly, will fall victim to the manifold 
temptations of the enemy. Indeed, he who has died to the 
world ought not to leave his monastery save for an important 
reason, just as a corpse does not leave its grave. ‘The monk 
who leaves his monastery of his own volition truly becomes 
dead, because he dies spiritually. 

‘The saint also said: “There are many people who try in 
every way to preserve their bodily purity, and for this cause 
montify the body by fasting, the keeping of vigil and many 
ascetic feats; but few are they who zealously guard them- 
selves against the sins of vainglory, pride, avarice, jealousy, 
hatred of one’s brother, anger, the remembrance of wrongs, 
and judgment. Those who do have bodies which are pure on 
the outside, but souls which are sullied—they are like tombs, 
decorated outwardly, but inside filled with vile smelling 
bones. Blessed is he who striveth to preserve both body and 
soul from defilement; and truly blessed are the pure of 
heart—not of body only—for they shall behold God.” 

A certain brother once said to the venerable one: “Hon- 
red father, I have studied many books and psalms, and 
desire to read them with compunction of heart; but Ihave 0 
compunction, for Ido not understand the Sacred Scriptures, 
and this is @ great grief to me.” To this the venerable one 
replied: “My child, thou must study and leam the word of 
God constantly, even if thou dost not comprehend the power 
thereof and lackest compunction. Ihave heard Abba Pimen 
and other of the fathers say that the charmers of snakes do not 
themselves understand the words which they speak; yet the 
serpents, hearing their words, become tame as though they 


did understand them, and they surrender themselves freely to 
them. And we can do the same, even though we might not 
understand the Sacred Scriptures. For when we have the 
words of the Sacred Scriptures on our lips, the demons, 
hearing them, are terrified and flee from us, unable to bear the 
‘words of the Holy Spirit Who speaketh through the servants 
of His prophets and apostles.” 

When the time for the blessed repose of the venerable 
‘one approached, he said to his disciples: “When I die, do not 
lay a funeral meal for my sake; do not invite the brethren to 
dine, Only see that the divine liturgy is offered up for my 
sinful soul.” And his disciples, hearing this, were exceeding 
sorrowful and began to weep. But the saint said to them: 
“Weep not, my children! ‘The hour of my departure hath not 
yet arrived, though itis not far off.” Then his disciples asked 
hhim: “How shall we bury thee, honored father?” And he said 
to them: “Tie ropes to my feet and cast me over the moun- 
tain.” When the very hourof the holy one’s repose drew nigh, 
he began to weep copiously and was seized by a great fear. 
Seeing him weep, his disciples asked him: “Art thou really 
afraid of death, honored father?” But he answered them, 
saying: “Of a truth, I have ever had the fear of death all the 
days of my monastic life, beginning with the day on which I 
was clothed in the angelic habit 

‘Then the venerable one slept the blessed sleep of death, 
surrendering his precious soul into the hands of his Lord, 
‘Whom he had served so diligently throughout his whole life. 
When Abba Pimen heard of the saint's peaceful repose, he 
wept and said: “Blessed art thou, Father Arsenius, for thou 
ddidst weep throughout thy whole life; and for this thou shalt 
rejoice ctemally. He who doth not weep here of his own 
volition will lament after death, amid many torments; yet 
such lamentation will profit no one.” 

‘They relate of the venerable Arsenius that he would often 
say to himself: “Arsenius, why hast thou come hither? Thou 
hast come hither not to rest, but to labor; not for slothfulness, 
but for struggle. Bestir thyself, work, and be not idle!" 

And the venerable one also said: “Many times have 1 
regretted words which my mouth uttered; but I have never 
regretted silence." 

‘Abba Daniel said of the venerable Arsenius that he never 
posed questions for anyone from books, though he could 
have done so, since he knew the Sacred Scriptures well. The 
saint refrained from doing so because he did not wish to show 
himself as wise in book-leaming. And he never wrote letters 
to anyone, holding himself to be a simple man and ignorant 
for Christ's sake. He likewise never entered the sanctuary, 


although he had the right to do so, being ordained to the rank 
of deacon; but always approached the divine Mysteries with 
the simple monks. All of this he did in his great humility. 
And when the blessed Arsenius went to church for the divine 
services, he would stand behind a pillar, so as not to see 
anyone’s face or be seen by anyone. 

In outward appearance, the venerable one was noble of 
visage, like an angel. His hair was gray, His body was 
comely, though emaciated because of his great abstinence. 
His beard reached his belt. His eyes were sunken from his 
‘constant weeping. He was tall of stature, though stooped 
‘because of his advanced age. 

‘The venerable Arsenius reposed after having lived for 
fifty-five years in monastic labors and struggles, in fasting 
and prayer pleasing to God. He had dwelt in Scetis for forty 
years; and for ten years he lived on the Mountain of Troé, 
high unto Memphis. Thereafter the saint spent three years in 
Canopus, near Alexandria; and from thence he returned to 
‘Troé, lived there fortwo years and reposed in the Lord in that 
place. Inall, the holy one lived to be about one hundred years 
of age, reposing in the Lord in about the year 449, Through 
his holy prayers may the Lord also grant us forgiveness of 
‘sins and everlasting life in Christ our Lord, to Whom be 
glory, with the Father and the Holy Spirit, forever. Amen. 


‘Translated from the Russian by Isaac E, Lamberts, from The Lives ofthe 
Saintsinthe Russian Language,AsSet Forth inthe Menology ofSt. Dimitry 
‘of Rostov, Vol. IX (May) (Moscow: Synodal Press, 1908), pp. 244-268. 
Copyright © 1988, All rights reserved by the translator 


On Freedom, Chris 


in and Political 


by Viadimir Moss 


“Freedom” is the catch-word of our civilization. It 
connotes for us the special quality of Westem culture, its 
main achievement, that which marks it out as superior 10 
other cultures. We say that Western capitalism is better than 
Eastern communism above all because it is more free. Only 
“equality” has a comparable allure—and we consider our- 
selves to have equality by virtue of our democratic institu- 
tions. The communists, itis said, have equality (of sort), but 
atthe price of liberty—and that is too high a price to pay. 
Europe, since the “glorious” but blood-red dawn of the 
French revolution, has proclaimed liberty to be the sine qua 
non of the good life, the rock on which the just society is to 
be built. Tt has been understood, in the first place, as 
something negative, as freedom from certain restrictions and 
oppressions. Thus, nations must be freed from other nations, 
workers from the domination of other classes, and women 
(this is a more recent claim) from the opposite sex. Having 
departed from these evils, the liberated European woman or 
man will be free 10 do good—which most nearly approxi 
mates, it would seem, the life of Rousseau’s “noble savage”. 
‘Thushe will befreeto say what 


abandoned in the Soviet Union, but has “succeeded” alarm- 
ingly well in the West. Again, consider the way in which the 
essentially Socialist idea of the Welfare State has been 
grafted into the laissez-faire economies of the West—and 
how, in the reverse direction, some measure of private 
enterprise and truly popular representation (“Socialism with 
a human face”) has been introduced in the East. Nor is the 
problem of alcoholism among Soviet youth so different from 
thatofdrug-addiction among their Westem counterparts; nor 
the Soviet obsession with science, technology, sputniks and 
‘SS-20's from the Westem obsession with science, technol- 
ogy, skylabs and Pershing missiles; nor the Red Terror of 
‘Stalin's International Socialists in the 1930s from the Black 
Genocide of Hitler's National Socialists in the 1940s... 
‘These comparisons are not intended to prove that there 
is nothing to choose between East and West. An objective 
analysis must conclude that the West is “better"—or, at any 
rate, aless thoroughly evil society. For whilethe Westtumed 
its back on Hitler and the death-camps, the East has by no 
means renounced Stalin and the Gulag camps; while the 
Westhassoftened some of 


he wants, go where he wishes, 
eat as much as he pleases, 
ary as often as he desires, 
ind worship whom and how- 


Since the still bloodier high noon of the Russian revolution, 
Europe has divided into two camps on the basis not so much 


of different conceptions of freedom, as of different 
perceptions of where it has been realized. 


the worst evils of capital- 
ism, the East has almost 
wiped off the incipient 
hhuman features of its so- 


ever suits him, 
Since the still bloodier high noon of the Russian revolu- 
on, Europe has divided into two camps on the basis not so 
uch of different conceptions of freedom, as of different 
perceptions of where it has been realized. ‘The East, repre- 
senting the more fierce, ascetic, negative conception of 
freedom, points to the continuing influence of class and capi- 
tal in Westem society, and the negative features of its rela- 
tively greater affluence—the loneliness and despair, the 
ots, the drug-taking and unemployment, The West, reflect- 
ng the more positive, hedonist conception, points to the very 
arge number of freedoms which every individual in its 
society already enjoys—and without the crudity and the 
terror, the purges, the death-camps and torture-chambers of 
ihe Eas 
‘ssentially, however, East and West are like two plants 
clated species growing on the same soil and striving for 
»e same “heaven”. This is demonstrated by the degree to 
shich the two societies have converged as the sun of the 
ution has begun to lose some of its fiery noonday heat. 
Take, for example, the Bolshevik experiment with “free 
ove” and easy divorce in the 1920s, which was soon 
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cialism; and—the most 
important difference—while the West still pays at any rate 
lip-service to the Christian God, the East is officially and 
militantly anti-theist and anti-Christian, consigning its true 
believers to the catacombs or death, What the comparisons 
and a study of history do prove, however, is that East and 
‘West share a basically identical conception of, and venera- 
tion for, freedom, whatever the obvious external differences. 
‘This basically extemal, socio-political and materialist con- 


This basically external, socio-political and 
materialist conception of freedom is at 
fundamental odds with that presented by Christ 
and traditional, Orthodox Christianity. 


ception of freedom is at fundamental odds with that pre- 
sented by Christ and traditional, Orthodox Christianity. 
‘The Christian understanding of freedom begins from the 
other pole, from the intemal and personal, rather than the 
extemal and social, from conscience and the consciousness 
of free-will rather than from society and the awareness of 
social pull. For ifthe European proclaims his freedom by his 


refusal to accept social convention and political oppression, 
the Christian proclaims his freedom by his refusal to violate 
his conscience and the voice of God in his heart. Of course, 
he is free to violate his conscience if he so wishes; but 
experience teaches him that if he exercises his freedom in this 
way, he erodes his freedom in another way: for such action 
brings him under the dominion of sin. Similarly, a compass 
needle has the ability to flutter around every point of the 
compass; but itis only when it comes to rest facing magnetic 
north that it finds its true bearing, and the function for which 
itwas made. Man's true bearing, and the function for which 
hhe was made, is the service of God his Creator; and “in 
service is perfect freedom.” 


The contrast between the external, social concept of 
freedom, and the internal, Christian one, is welt illustrated 
by this dialogue between Christ and the Jews: 

Then said Jesus to those Jews which believed on Him, If 
‘ye continue in My word, then are ye My disciples indeed; 

‘And ye shall know the truth, and the truth shall make you 
free 

They answered Him, We be Abraham's seed, and were 
never in bondage to any man: how sayest Thou, Ye shall be 
‘made free? 

Jesus answered them: Verily, verily, I say unto you, 
Whosoever committeth sin, is the servant of sin. 

And the servant abideth not in the house for ever; but the 
Son abideth ever. 

If the Son therefore shall make you free, ye shall be free 
indeed. [Jn 8:31-6] 


‘The Jews were only able to think in political categories, 
and were proud of their relative autonomy amidst the captive 
peoples of the Roman Empire (an autonomy that was to be 
taken away from them with the death of Christ and the siege 
of Jerusalem). But Christ teaches that political freedom is of 
1o avail if the soul is in bondage within. Indeed, he who is 
truly free through obedience to the Truth and the command- 
ments of God is indifferent to his outer circumstances, be he 
a rich man or a poor man, master or slave. “For he that is 
called in the Lord, being a servant, is the Lord's freeman; 
likewise also he that is called, being free, is Christ’s servant” 
[1 Cor 7:22}. Thus when Peter was asked whether his Master 
paid tribute, a sign of subjection to the Romans, Christ said: 

“What thinkest thou, Simon? of whom do the kings of the 
earth take custom or tribute? of their own children, or of 
strangers? 

Peter saith unto him, Of strangers. Jesus saith unto him, 
‘Then are the children free. 

Notwithstanding, lest we should offend them, go thou to 


the sea, and cast an hook, and take up the fish that first cometh 
up; and when thou hast opened his mouth, thou shalt find a 
piece of money: that take, and give unto them for Me and 
thee” [Mt 1725-27]. 

(Christians are the children of God the Father, Who is the 
King of kings, and from Whom all earthly kings receive their 
power [Jn 19:11]. Nevertheless, following the example of 
Christ Himself, they do not take advantage of this privilege, 
but submitto all lawful earthly authority (ef. Rom 13:1-7; Tit 
1 Pet 2:13-15]—“as free, but not using their liberty fora 
cloak of maliciousness, but as the servants of God” [I Pet 
2:16). This is the polar opposite attitude to that of the 
“freedom-fighters,” who “demand their rights” with passion 
and hatred, thereby revealing their profound inner bondage. 

“The perfect law of liberty” [Jas 1:25] is indeed felt as 
law and bondage by the unregenerate man; for it involves a 
bitter and unrelenting struggle against the old Adam, “cast- 
ing down imaginations, and every high thing that exalteth 
itself against the knowledge of God, and bringing into 
captivity every thought to the obedience of Christ” {1 Cor 
10:5]. But itis a law of liberty because is brings profound 
peace and invincible firmness in all circumstances, “For | 
have leamed, in whatsoever state I am, therewith to be 
content. I know both how to be abased, and I know how to 
abound: everywhere and in all things I am instructed both to 
be full and to be hungry, both to abound and to suffer need. 
can do all things through Christ which strengtheneth me” 
{Phil 4:11-13]. 

St. John Chrysostom writes: “For my part, I may call 
even a slave noble, and a master shackled with chains, if | 
eam his character. For me the person of high rank belongs 
to the lowest class if he has a slavish soul. for who is truly a 
slave, if not the person who commits sin? Other slavery is a 
matter of our extemal circumstances, but this slavery is a 
difference of interior disposition. In fact, slavery originally 
‘came from this source, Formerly there were no slaves. When 
God formed man, He did not make him a slave, but free. He 
‘made Adam and Eve, and both were free. So how did slavery 
begin? The race of men drifted off course, passed beyond the 
proper limits of desire, and were carried away with 
licentiousness...” [Sixth Sermon on Lazarus and the Rich 
Mani. 

St. Augustine develops this thought: “The first cause of 
slavery is sin; that is why man is subjected to man in the state 
of slavery. This does not happen apart from the judgement 
of God, with Whom is no injustice and Who knows how to 
apportion varying punishments in accordance with the dif- 
fering deserts of those who do wrong. 

“The heavenly Lord declares: “Everyone who commits 
sin is a slave of sin’ [Jn 8:34). ‘That is why when, as often 


happens, religious men are slaves of unjust masters, their But to rebuke is not the same as 0 incite to a violent 
masters are not free. "For whatevera man is overcome by, to _ overthrow of the existing order, which invariably leads to 
that he is enslaved’ [II Pet 2:19]. And itis better to be the greater evils than the previous ones (Metropolitan Antony 
slave of aman than the slave of lust. Forlustisamost savage Khrapovistky of Kiev, The Christian Faith and War, Holy 
‘master and one that devastates the hearts of men; this is true, Trinity Monastery, Jordanville, 1973, p. 12]. God will judge 
to give only one example, of the lust for mastery itself, But the oppressors, and deliver the oppressed, at the time and in 
in the peaceful order of human society, where one group of the manner which is best for all concemed. In the meantime, 
menis subjected to another, slaves are benefited by humility, as St. Isidore of Pelusium says, the unjust ruler “is permitted 
‘and masters are harmed by pride. By nature, as God first 10 throw up his evil, as Pharaoh was, and to punish with 
created man, no one is the slave, either of man or of sin. But extreme severity, or bring to their senses, those for whom 
slavery is ordained asa form of punishment by thatlaw which _cruelty is necessary, as the Babylonian king brought the Jews 
enjoins the preservation of the natural order and prevents its to their senses” /Letter 6). 

disturbance. Had that law never been broken, there would As regards legitimacy, Holy Scripture gives the follow- 
have been no need for its enforcement by the punitive ing unequivocal answer: “Let every soul be subject unto the 
higher powers. For there is no 
power but of God: the powers that 
be are ordained of God. Whoso- 
‘ever therefore resisteth the power, 


measure of slavery. [Fi¢wever, to modern man this is a counsel of perfection 
So the Apostle in- | which verges on the criminally indifferent. If the souls 
structs slaves {0 Be | and bodies of men are being tortured almost beyond 


subject 10 their mas- 4 aii 
endurance, does not charity dictate that we rise up in 
ters, and to serve them ray hd duce? iseupin | resisteth the ordinance of God: 


wholeheartedly and they that resist shall receive to 
‘Thereby, if they cannot get freedom from theirmasters, they themselves damnation. For rulers are not a terror to good 
canmake their slavery into akind of freedom, by performing works, but to the evil. Wilt thou then not be afraid of the 
this service not in deceitfulness and fear, but in faithfulness power? Do that which is good, and thou shalt have praise of 
and love, until injustice passes away and all dominion and the same: For heis the minister of God to thee for good. But 
human power are brought to nothing and God is all in all...” if thou do that which is evil, be afraid; for he beareth not the 
[The City of God, XIX, 15) sword in vain: for he is the minister of God, a revenger to 
However, to modem man this is a counsel of perfection execute wrath upon him that doeth evil. Wherefore ye must 
which verges on the criminally indifferent. Ifthe souls and needs be subject, not only for wrath, but also for conscience 
bodies of men are being tortured almost beyond endurance, sake. For this cause pay ye tribute also; for they are God's 
does not charity dictate that we rise up in their defense? Ifthe _ ministers, attending continually upon this very thing. Render 
‘Church blesses warfare to prevent enslavement at the hands _ therefore to all their dues: tribute to whom tribute is due; 
of foreign oppressors, why should intemal oppressors, custom to whom custom; fear to whom fear; honor to whom 
called “legitimate” authorities, be allowed to go scot-free? In honor” [Rom 13:1-7]. 
what does their “legitimacy” consist if they transgress the Itis significant that the “minister of God” at the time St. 
most basic rules of morality? For “without justice,” as the Paul was writing was a pagan Roman emperor who was 
same Augustine says, “what are human kingdoms but vast _ accorded the honor of a god and whose private life was far 
robberies?” [The City of God, II, 29]. from exemplary. Evidently, the authorities are to be hon- 
Against this “liberationist theology,” the Church replies _ored, not as men, or even as rulers—for they can be bad men 
in the words of the Apostle: “the wrath of man worketh not and poor rulers—but simply as the sine qua non of that 
the righteousness of God” [Jas 1:20], and “the fruit of incalculable blessing—a basic framework of law and order. 
sown in peace of them that make peace” [Jas The Roman emperors did provide this framework, and so the 
|. Evil is not overcome by evil, but by good, anger by the Christians, as St. Justin Martyr boasted to the Emperor 
patience, hatred by love. This is not to say that Christians Antoninus Pius, were among their most obedient subjects, 
must spiritually acquiesce in evil, nor in any way condone it; not neglecting, as the Apostle exhorted them, “to be subject 
for“woc to them that call evil good, and good evil; whomake _to principalities and powers, to obey magistrates” [Tit 3:1], 
darkness light and light darkness; who make bitter sweet and and to pray'“forkings, and forall that are in authority; that we 
sweet bitter” {Isa 5:20]. And many have been the holy may lead a quiet and peacable life in all godliness and 
hierarchs, from St. John Chrysostom in the fifth century to honesty” (1 Tim 2:2}. Only when Cwesar demanded of the 
Patriarch Tikhon of Moscow in the twentieth, who have Christians what was due only to God, thatis, worship, did the 
openly rebuked the powerful of this world for their injustices. Christians disobey them in obedience to the highest 
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authority. For, as the Apostle Peter said unto the Jewish 
authorities: “Whether it be right in the sight of God to 
hearken unto you more than unto God, judge ye” [Acts 4:19]. 

Anti-monarchism, therefore, is not simply a political 
programme: insofar as the king is “the minister of God,” a 
blow directed against him is a blow directed against God. 
And it is consequently not surprising to find that the English 
and French revolutions involved a profound revolution in 
religious, no less than in political, life. ‘Thus, in England the 
Puritans came to power together with the parliamentarians; 
and in France, Christ was replaced by the goddess of Reason. 

In Russia, the true nature of the revolutionary movement 
was revealed by its insatiability, the fact that it was whipped 
Up to still greater paroxysms of hatred by the granting of the 
very freedoms for which ithad campaigned. Thus when Tsar 
‘Alexander I freed the serfs in 1861—the largest single act of 
liberation by any government, monarchical or democratic, in 
recorded history—a wave of nihilism followed which finally 
claimed his own life. Again, Tsar Nicholas II's granting of 
‘parliamentary constitution in 1905 and the radical agrarian 
reform of his Prime Minister Stolypin in the years that 
followed were rewarded by the murder of both men. For if 
“the care of discipline is love” {Wis Sol 6:17], then the abuse 
of discipline—which may be defined as the giving up of 
certain lesser freedoms for the sake of a greater—must 
inevitably lead to hatred, treachery and murder. Not for 
nothing did the great hemmit St. Seraphim of Sarov say: 
“After Onthodoxy, loyalty to the Tsaris our first Russian duty 
and the chief foundation of true Christian piety" (St. Nilus, 
“What is ahead for Russia?", Moscow Records, 1905, no. 
68}. 

Another great wonderworker of the Russian Church, St. 
John of Kronstadt, put it thus in a sermon in 1907: “Who 
places earthly kings on their thrones? He Who alone from 
ctemity sits on the fiery throne and Who alone in the proper 
sense of the word reigns over all creation—heaven and earth 
and all the creatures who dwell therein, Earthly kings receive 
kingly authority from Him alone; He crowns them with the 
kingly diadem. He alone establishes tsars and removes 
them...; which is why the Tsar, having received kingly 
authority from the Lord God Himself, is and must be an 
autocrat. Be silent, you dreamers, constitutionalists and 
parliamentarians! ‘Depart from Me, Satan! thou art an 
offence to Me; for hou savorest not the things that be of God, 
‘but those that be of men* [Mt 16:23], said the Lord to Peter 
when he argued with Him. You, too, depart, you who oppose 
the command of God. It is not for you to dispose of the 
thrones of earthly kings. Away, you insolent ones, who 
cannot rule over yourselves but who squabble with each 
other and do nothing really useful for Russia...” (1. K. 


Sursky, Father John of Kronstadt, Belgrade, 1941, vol. 1, p. 
187). 

But no attention was paid to his warnings, and ten years 
later “he that restraineth” [II Thess 2:7] was removed and 
“the mystery of iniquity” revealed in all its terrifying power. 
For not only did Soviet power overthrow the last Orthodox 
Christian empire, the successor of Constantine’sin the fourth 
century: its whole raison d' érre and the driving power of its 
existence is hatred of God and all legitimate authority, both 
secular and political. It was in recognition of this fundamen- 
tal fact that Patriarch Tikhon and the Local Council of the 
All-Russian Church anathematized the Bolsheviks and all 
those who co-operated with them in January, 1918. 

In October of the same year the Patriarch wrote these 
‘words to the Council of People’s Commissars: “It is not our 
affair to judge the earthly authorities; every power allowed 
by God would draw upon itself our blessing if it were truly 
“the minster of God’ for the good of those subject to it and 
“terrible not for good words but for the evil’ [Rom 13:3-4], 
Now to you who have used your power for the persecution of 
relatives and the destruction of the innocent, we extend our 
word of exhortation: celebrate the anniversary of your 
coming to power by freeing the imprisoned, stopping the 
bloodshed, the violence, the torture, and the oppression of the 
Faith; address yourselves not to the destruction, but to the 
establishment of order and legality, give the people the 
respite they desire and deserve from civil strife. Otherwise 
there will come upon you all the righteous blood shed by you 
{Lk 11:51}, and you who have taken up the sword will perish 
by the sword [Mt 26:52]” [Lev Regelson, The Tragedy of the 
Russian Church, 1917-1945, Paris: YMCA Press, 1977, pp. 
254-55]. 

‘The immense dogmatic significance of this anathema— 
the first such anathema against a secular government in 
‘Church history—and of the Patriarch’s above-quoted expla- 
nation is elucidated in an anonymous document of the 
Russian Catacomb Church entitled “Church and Authority”: 
“The Church doctrine concerning authority is based on the 
divinely-revealed word of the Epistle of the Apostle Paul to 
the Romans. Every existing authority is established by God. 
Itis given to men for the good, for ‘the ruler is the minister 
‘of God,” and good is from God. ‘Wherefore ye must needs 
be in subjection for conscience’ sake," forone isin subj 
to principles of good... Authority is given by God in order 
to preserve and fulfill the law... 

“But how should one look on the Soviet authority, 
following the apostolic teaching on authorities? In accor- 
dance with the apostolic teaching which we have set forth, 
one inust acknowledge that the Soviet authority is not an 
authority. It is an anti-authority. It is not an authority 


because its not established by God, but insolently created by 
an aggregation of the evil actions of men, and it is consoli- 
dated and supported by these actions. If the evil actions 
‘weaken, the Soviet authority, representing a condensation of 
cvil, likewise weakens... This authority consolidates itself 
in order to destroy all religions, simply to eradicate faith in 
God. Its essence is warfare with God, because its root is from 
satan... This Soviet anti-authority is precisely a collective 
antichrist, warfare against God...” [LM. Andreyev, Russia's 
Catacomb Saints, Platina, CA: St. Herman of Alaska Mon- 
astery, 1982, pp. 541-2}. 

‘The fruit, then, of the struggle against legitimate author- 


ity is the imposition of anti-authority and the flouting of all 
law (although, for reasons of expediency, as the Catacomb 
‘Church document points out, even the Soviets “must take 
into consideration the laws of morality which have been 
inherent in mankind from ages of old”). And if, inthe “free” 
West there still exists legitimate authority and the rule of law, 
this cannot last ong if the basis of all Jaw—faith in God and 
the apostolic doctrine of freedom and authority—continues 
to be eroded. For, as Dostoyevsky’s Ivan Karamazov says, 
“If God does not exist, everything is permitted”; and if 
freedom is sought outside Christ, the inevitable result musi 
be the tyranny of the Antichrist, 


DECISION 
of the Synod of Bishops 
of the Russian Orthodox Church Outside of Russia 
of 19 August/1 September 1987 


DELIBERATION WAS HELD: conceming Archima 
drite Panteleimon (Metropoulos) and the clergymen 
with him, who have gone into schism. It was reported that 
cach was personally sent the resolution of the Synod of 
Bishops of 4/17 February 1987, in which it was repeated that 
they are all forbidden to serve the divine services (cf. §§1-6 
inthe decision indicated). However, none of those who have 
departed has offered repentance, and none of them has 
replied to this resolution, with the exception of Archpriest 
George Kochergin. His etter, writtento Metropolitan Vitaly 
inacrude tone, evinced no repentance; on the contrary, it was 
full of arrogant self-justification of his rightness. Further- 
more, all the clergymen who have withdrawn with 
Archimandrite Panteleimon dare 10 celebrate the divine 
services, ignoring their suspension, and thus violate the 
canons and “pronounce upon themselves a sentence of con- 
demnation,” i.e., deprive themselves of their rank, depose 
themselves from the priesthood. Cf. Canons 28 and 38 of the 
Council of Carthage; they also violate Canons 12, 15 and 16 
of the Holy Apostles. 

Canon 31 of the Holy Apostles states: “If any presbyter, 
despising his own bishop, shall collect a separate congrega- 
tion, and erect another altar, not having any grounds for 
condemning the bishop with regard to religion or justice, let 
hhim be deposed for his ambition; for he is a tyrant. In Tike 
‘manner also the rest of the clergy, and as many as join him: 
and let laymen be excommunicated...” Elucidating this 
canon, Bishop Nikodim Milash writes: “This Canon of the 


Holy Apostles subjects to deposition from rank both schis- 
matic presbyters as well as all other clergymen who have 
joined such presbyters; as regards laymen who have joined 
such presbyters, the canon prescribes excommunication...” 
(The Canons of the Orthodox Church with the Interpretation 
of Bishop Nikodim, Vol. 1, pp. 93, 95). 

‘Thus, Archimandrite Panteleimon (Metropoulos) and all 
the clergymen who have departed into schism with him have 
themselves deposed themselves from their rank, violating 
the above-cited canons. By doing such, they have separated 
themselves from the Church and, through their anti-canoni- 
cal actions, ceased to be vessels of the grace of God which 
they received in the mystery of the priesthood. In view of 
this, the Synod of Bishops of the Russian Orthodox Church 
Outside of Russia ACKNOWLEDGES the lamentable fact 
that they have “themselves pronounced upon themselves the 
verdict of condemnation.” The ecclesiastical authority, in 
the person of the Synod of Bishops, is compelled to declare, 
inorderto protect our own faithful, lest they become“ partak- 
ers of other men’s sins” [1 Tim 5:22}, that all the sacramental 
actions performed by the former Archimandrite Panteleimon 
and the former clergymen who have followed after him, are 
devoid of grace and invalid. 

‘The foregoing is an accurate translation of the Russian 
original, which is attested by my signature and the seal of the 
‘Synod. 


+Archbishop Laurus, 
Secretary of the Synod of Bishops 


1988 
Millenium of Christianity in Russia —Calendar of Events 


24 April 
Blessing of the new belfry, Church of the Holy Protection, 
‘Nyack, NY (914) 353-1155 

8 May 
Solemn celebration, Archbishop Anthony, Wesiem European Diocese 
‘in Paris in the presence of the Lesna Icon of the Mother of God 
(Roumanian Cathedral) (022) 464-709 
Solemn celebration, Archbishop Paul, Australian Diocese, 
Bankstown, NSW 747-5892 


15 May 
Solemn celebration, Holy Trinity Church, 
Sao Paulo, Brazil (011) 271-6727 
22May 
Consecration, St. Vladnit Church, 
Houston, Texas (713) 721-3824 
31 May 
Solemn celebration, Bishop Mark, Diese in Germany, 
Munich (089) 834.8959 
S June 
‘Commencement, Holy Trinity Seminary, 
Tordanwille, NY (315) 858.0940 
10-12 June 
Seminar: “The Art of Chant in the Russian Orthodox Church,” 
Cathedral ofthe Ascension, Glen Cove, NY (516) 676-6707 
6 July 
Millenium exhibition, Frankfurt (06172) 45.209 
10 uly 
General celebration, participation of all lergy, Diocese in Germany, 
Frankfurt (06172) 45:208 
17 July 
Parish and anniversary fast, Tolstoy Foundation Center, 
Valley Cottage, NY (212) 677.7770 
Solemn Celebration, Bishop Matk, Diocese in England, 
London (01)373-7924 
July 


Consecration, St. Viadimir Memorial Church, 
Jackson, NJ (201) 928-1248 
Solemn celebration, Holy Resurrection Cathedral, Buenos Aires, 
‘Argentina (54-1) 797-4991 

25.30 July 
‘Youth Conference, Lakewood, NI (201) 840.4765 

28 July 

Feast of St. Viadimir, Enlightener of Russia, All-night Vigil (on the 
eve) and Divine Liturgy, followed by a Procession ofthe Cross, St. 
Viadimir Memorial Church, Jackson, NJ (201) 928-1248 


Commemorative service, Holy Trinity Cathedral, Buenos Aires, 
Argentina, Millenium and 100th snniversary of the Orthodox mission in 
‘South America (54-1) 361-4274 
31 July 

AlLnight Vigil (on the eve) and Hierarchical Divine Liturgy in joint 
celebration of St. Viadimir by the Council of Bishops ofthe Russian 
Orthodox Church Outside of Russia, Memorial Church, Jackson, NJ, 
followed by a Procession of the Cross, Blessing of the Waters (at the 
lake), and festival reception (201) 928-1248 

1 August 
Millenium Celebration, Russian Orthodox Convent "Novo-Diveyevo", 
‘Spring Valley, NY (914) 356-0425 


2 August 
Opening session of the Council of Bishops, 
Russian Onthodox Church Outside of Russia, 


7 August 
Solemn celstration, Allnight Vigil (onthe eve) and Divine Liturgy, 
‘Synodal Cathedral, New York City. After the Divine Liturgy, a special 
‘service of thanksgiving will be sun in praise of the Lord God for His 
‘mercy towards the Russian people. Reception and banquet, 
“The New York Hilton (201) 325-1482 

14 August 
‘Consecration, Church of the Holy Protection, the new memorial church 
‘in Onawa, Canada (613) 722-6247 


‘Solemn celebration, Archbishop Anthony, 
‘Cathedral ofthe Transfiguration, Los Angeles, CA (213) 464-5663 
21 August 

Solema celebration, Holy Transfiguration Skete, 
Mansonville, Quebec, Canada (514) 731-3473 

4 September 
Blessing of the new beliry, Holy Trinity Monastery, 
Jordanville, NY (315) 858-0949 


Labor Day Weekend Jubilee Millenium Conference, this year held in 
Jordanville, NY (212) 663-9093 


9-11 September 
Consecration, St John the Baptist Cathedral, 
‘Washington, DC (01) 565-0848 
25 September 
Solemn celebration, Kursk Icon Hermitage, 
Mahopac, NY (914) 628-4975 
9 October 


‘Solemn celebration, Metropolitan Vitaly, Diocese of Montréal and 
‘Canada (Montréal) (514) 731-3473, 
14 October 
Celebration ofthe 100th anniversary of the Gethsemane Church, Mount 
‘of Olives, Jerusalem; Pilgrimage to the Holy Land, Archbishop Laurus, 
Fordanville, NY (315) 858-0940 
16 October 
Jubilee Concert, Opera House, Sydney, Austra 
23 October 
Solemn celebration, Bishop Alypy, Chicago Diocese (312) 384-1973, 
6 November 
‘Solemn celebration, Archbishop Anthony, Wester American Diocese, 
‘Cathedral ofthe Joy of All Who Sorrow, 
San Francisco, CA (415) 2213255 


(02) 747-5892 


27 November 
“Millenium — A Russian Epic", musical stage production sponsored by 
the Congress of Russian Americans and the United Committe forthe 
Celebration of the Millenium, Colden Performing Arts Center, Queens 
College, Flushing, NY (718) 721-6524 


11 December 
AlL-night Vigil (on the eve) and Divine Liurgy with chants in the 
traditional Russian znamenny style. St. Vladimir Memorial Church, 
Jackson, NJ (212) 996-3806 

23.25 December 
St. Herman of Alaska Youth Conference, Holy Trinity Monastery, 
Jordanville, NY (315) 858-0940 


For further information contact: 
‘Synod of Bishops 
75 East 93rd St 
New York, NY 10128. 
(212) 289-0808 


The Suffering of the Holy Newmartyr Andrew Argentes 
Whose Memory the Holy Church Celebrates on the 29th of May 


‘The Orthodox Church regards as newmartyrs those men 
and women who were put to death for the true Faith of our 
Lord from the days of the Fall of Constantinople to the time 
of the Greek Revolution. The Church was unable to declare 
all the victims of Moslem extremism and to list them in the 
martyrologion, as it did the saints of old, either because they 
were so numerous, or because many of them met martyrdom 
in distant lands. One of these newmantyrs we honor today, 
Andrew Argentes. 

‘This virtuous soldier of Christ was bom on the island of 
Chios in 1438, and came from a devout, well-to-do and 
aristocratic family: the Argentes. He was given a Christian 
upbringing and spiritual training, and was endowed with 
nobility of soul. 

When he was twenty-seven, Andrew was stricken with 
a serious illness, the chief symptom of which was a high 
fever, from which he nearly died. In this precarious state, the 
devout youth prayed to the Queen of Heaven, the holy Virgin 
Mary, to intercede with her Son, the Savior of the world, to 
cure him, and he promised to maintain virginity and purity 
throughout his life. 

‘And lo! the miracle. The holy Virgin hearkened to his 
plea and he was cured and retumed to a healthy state. 
Andrew, in order that he remember the promise made and the 
debt owed, put on white clothes. Atthat time his heart bumed 
with the desire for martyrdom. He wished to offer himself as 
a sacrifice for the Name of the Founder of our Faith. 

‘This divine desire caused him to leave Chios for Con- 
stantinople, not in order to marvel atthe sites of the Queen of 
Cities, nor to become a merchant in the silk trade and build 
‘fortune as did his relatives and countrymen the Chiotes, but 
in order to receive the crown of martyrdom. 

When he arrived in Constantinople, he was accused of 
being an apostate by a group of merchants from Syria, who 
contended that, when in Alexandria, he denied Christ, 
stepped upon the honored Cross, and became a Muslim, and 
that he now associated with Christians and even attended 
their churches. 

Andrew appeared before the judges and denied all the 
accusations which were hurled at him. He assured them that 
he never traveled to Alexandria, neither did he know those 
men, nor had he even thought of committing such a sin, and 
that there was no sign of circumcision on him. He even 
produced witnesses to testify that he never left his country, 
and that this was his maiden voyage to Constantinople. 

None of these efforts, however, were fruitful. For his 
voice was as that of a man directed at deaf ears, The 
witnesses who claimed they saw him were more numerous, 
and the judges would no longer listen. Andrew was cast into 
prison in chains as a criminal, and was punished as the other 
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criminals, not because he had committed any crime, but 
because he was a Christian and believed in Christ. 

Mohammed II was informed that Andrew wasa youth of 
noble background, educated and tall in stature who, if he 
espoused Islam, would be classified among his good, dutiful 
and brave subjects. In order to convince him to deny Christ, 
he ordered that they promise him positions of authority and 
posts of honor, otherwise, they would most certainly put him 
to death, 

‘The next day they ushered him to the courtroom and the 
judge with his assistants encouraged and coaxed him to 
accept their religion. ‘They promised to repay him with 
handsome rewards, positions, benefits, and gold and silver. 

Toll this cajolery, the true soldier of Christ responded: 
“[have no desire for all these things you offerme, Lonly have 
tone purpose in mind: not to lose etemal life for the sake of 
material goods.” To this the Turks answered: “We promise 
you that if you live well in this life, you will live well in the 
ext one too!” 

‘Andrew was adamant in the Faith of our Lord and 
answered: “This cannot be so, for if one leads a life of 
pleasure here, he cannot find Paradise. Know this once and 
for all, O Turks: I shall withstand your every torture, and 
even death itself, rather than hearken to your words and meet 
your demands!” 

We praise thy courage, O valiant athlete of Christ. We 
laud thy fearlessness which is deserving of celestial honors. 
In thee were fulfilled the words of the wise Solomon, who 
wrote in the Proverbs: “...the righteous are bold as a lion’” 
{Prov 28:1], and David who wrote in the Psalms: “I spake of 
‘Thy testimonies before kings, and I was not ashamed” [Ps 
18:46). 

His bold tongue so enraged the Turks that they cast 
back in jail and, on the third day, led him to the eastem sector 
of the city where there was a large concentration of people. 
After they stripped him of his clothes, they lashed him 
harshly, cruel as they were 

Hisbones were shattered; he shook violently and crossed 
his hands, begging the Mother of God with the words: “O 
Virgin Mary, assist me.” And—o! the miracte—he drew 
courage, gained his senses, and stood upright, intrepid and 
strong, and viewed the sun as it beamed its last rays. 

Inthat section, there was a high towerin which there was 
imprisoned a Christian from Trebizond for the same reason, 
‘As that Christian beheld from the height of the tower how 
courageously and without fear Andrew answered the Turks, 
he raised his voice and said: “O blessed Christian! Joy to that 
land that raised you, and joy to the parents who brought you 
into the world. If only it were the will of God for me to share 
a portion of thy pains and even of thy rewards.” 


‘The guards led our manyr back to jail. They let him 
sleep, anointed his sores with expensive ointments so that he 
would recover quickly, and gave him water to drink into 
which they had poured gold dust. The infidels did this not out 
of pity or sympathy, nor out of courtesy, but fortwo reasons: 
first, so that he would not die immediately, but might be 
tortured all the more; and second, because they feared it 
might be told that he was cured by a miracle. 

On the 21st of May, they took him out of jail and cut him 
at the shoulders which they covered the previous days by 
their blows. For a moment, it seemed that the victorious 
soldier of Christ had given up the spirit, but then he pro- 
nounced the words “O Virgin Mary, help me.” At once, he 
came tohis senses, stood on his feet, and with courage and joy 
withstood the inhuman and merciless tortures of the infidels, 

Atnight, they began to pamper him again. They nursed 
his wounds and gave him water with gold dust in order to 
show that these things had the power to heal him, not the 
divine might. ‘The following day, the 22nd of May, he was 
completely healed, but the infidels were unable to shake him 
from the Faith, Therefore, they brought him back to the spot 
of martyrdom, where they beat him to such a degree that his 
bones would have been exposed, had it not been for his skin, 

AL that time he called upon the name of the Mother of 
God, and cried out: “O Virgin Mary, come to my ai 
Jo! thine unspeakable philanthropy, O Christ merciful! 
Blessed Andrew recovered and regained new vigor, even 
though the executioners had lost theirs. At that moment the 
‘Trapezontian who was confined in the tower shouted aloud 
in joy and triumph for the victory of the manyr. The 
‘executioners, meanwhile, again used balsams and water with 
gold, 

Another day, they led him to the place of martyrdom and 
with knives they cleaved the flesh on his shoulders, and the 
following day they cut away the flesh of his buttocks and 
behind the calves. But when he called upon the name of the 
Virgin Mother of God, Mary, he felt relief and strength while 
they tortured him 

‘On the 27th of May, the executioners, not knowing what 
todo and seeing that they toiled in vain, lashed him as harshly 
as they could in orderto vanquish his miraculous persistence. 
Buthe never succumbed to pain, as he was unshakeable in the 
Faith of our Lord. Then they cut one of his cheeks, casting 
it on the earth. The Christians took it immediately, and 
brought it to the Church of the Directress Theotokos at 
Galata. There, it was encased in a gold chest, whence it 
emitted a divine fragrance fora long time, and wasamiracle- 
working shrine for all Christians. In spite of all the harsh 
tortures to which they had put him, when they led him to 
place of martyrdom on May 29th, he was found safe and 
unharmed throughout his body. 


Even though the Turks taunted him, the saint spoke of 
<death as ifit were life, and said that his therapy was the result 
of God’s power. His froward tormentors were outraged and 
cut offhis honored head. His sou! flew with the angels to the 
bosom of the Creator. 

‘The holy relics would have been deprived of burial 
because the infidels were inclined to cast them to the fowls 
or fish at sea to be eaten, but the Christians of Constantinople 
‘opposed this, because the body of Andrew, a man very near 
God, was worthy of honor, 

In spite of the attempts made by the infidels to the Sultan 
Mohammed Il and their intrigue, he recognized the martyr- 
dom of the saint and tumed the body over to the Christians, 
praising his steadfastness and judging him worthy of an 
honorable burial. 

Following this objective stand by the Sultan, upwards of 
tenthousand Christians, Greeks and Latins, and many Turks, 
converged from all parts of the city, and received the mo: 
sacred relics of the blessed newmantyr. St. Andrew's relics 
were transferred amidst palms and mourning to the Church 
of the Mother of God at Galata, also named Kataphatiane, 
and interred in an underground vault in thatend of the church 
which is near the sea or the waterfront, 

‘A few years after the martyrdom of Andrew, George the 
Trapezontian sailed to Constantinople and was in danger of 
drowning. But he vowed that if by the grace of the martyr he 
was saved, he would record his life. He was preserved, and 
oni retum to Italy, wrote in Latin the account, Adnrece Chu 
Martyrium. 

‘This is the martyrdom of the first Greek newmantyr after 
the Fall of Constantinople in all possible brevity which we 
have borrowed from the life earlier published by the leamed 
Emily K. Saros in 1935. 

‘The example of the Newmartyr Andrew Argentes was 
later imitated by his descendants, Eustratius Argentes the 
Younger, and Anthimus Argentes the hieromonk and abbot 
of the Monastery of St. John of Moudon at Chios. The first 
refuted and berated two emissaries of the Pope in Alexandria 
who were sent to Egypt to give unleavened bread to the 
Christians of the East. With his eloquence and erudition he 
put them to shame. The second was a grandson of the first 
and was strangled along with the renowned champion of the 
rebirth of Greece, Rigas Phedeos, whose body was thrown 
into the waters of the Istr River. A third was slain during the 
horrid days of 1822 in Chios. 

Let us therefore, O Christians, emulate the life of St. 
Andrew by living a God-pleasing life, so that by his interces- 
sions we may be deemed worthy of the Kingdom of Heaven. 
Amen. 


Translated from the Greek by Leonidas J. Papadopoulos and Georgia 
Lizardos. All rights reserved. 


The Life and Sufferings of St. Barbarus Myrobletes 
Whose Memory the Holy Church Celebrates on the 15th of May (+1562) 


Our holy father Barbarus was a native of Pentapolis, 
according to an old manuscript written by a celibate priest 
named Matthew at the Monastery of St. George the Great- 
‘martyr and Trophy-bearer near Porta [a town near the city of 
Vonitsa in Epirus, Greece]. Aside from this reference, we 
have no other information conceming the origin of our saint. 

Imprisoned during a battle against the Turks, he was held 
captive by them fortwenty-four years. Later, he was set free 
by the grace of God and lived an ascetic life to the end of his 
days, near the city of Vonitsa [on the shores of the Ionian 
Seal, as we shall see as this narrative progresses. He had been 
raised by good Christian parents and was staunch in the 
Orthodox Faith even before he was captured. This we 
surmise because, even though he was taken prisoner by the 
‘Turks and remained in their hands for twenty-four years, he 
never wavered in the Faith, but endured all afflictions and 
sufferings as though he were a solid diamond. The more he 
‘was oppressed, the more he shone in piety and showed 
himself to be as lustrous as gold in the fire. Truly great was 
his patience and courage, and great was his love for Christ. 
One can imagine the perils that he was exposed to while in 
captivity, the injuries he suffered, and threats he must have 
received while in the custody of the tyrants for Christ's sake, 
yet he withstood all bravely: hunger and thirst, endless 
misery and pain, bonds, sleepless nights, and a myriad of 
other ills. In spite of this, he never lost hope, for he had 
confidence in acertain helper who would rescue him one day. 
Who was this helper, dear Christians? His father or some 
other relative? But during that long span of time he did not 
know if any of his relatives were living, nor were they aware 
where he was, or if he was living. Could it have been one of 
his friends? Still, friendship among people is ardent for 
awhile, yet when they are separated, one forgets the other 
casily, and especially when he does not know where the other 
is. To put it more simply, most people show friendship in 
order to gain a favor, and few are true and real friends, as an 
early proverb states: “Many who sit atthe same table are not 
friends in truth.” 

Upon whom was it that our saint based his hope of 
rescue? His helper was none other than our Lord Jesus 
Christ. Christ, Who calls all those who perform His will, His 
brethren. “Whosoever doeth the will of God is my brother 
and my sister and mother,” as St. Mark the Evangelist states 
in the Holy Gospel [Mk 3:35]. Christ gave to Saint Barbarus 
the strength to remain steadfast in the face of the tyrants, as 
the Gospel says: “Fear not those who destroy the body yet 
cannot destroy the soul” [Mt 10:28]. Certainly it was He 


Who liberated him. But in order to ascertain that it was 
Christ, listen to the manner it was accomplished. 

In the year 1540, the Turks failed to take the island of 
Kerkyra and the other islands. Sultan Suleiman returned to 
Constantinople, and his general Capitan Pasha, withhisarmy 
and a host of prisoners, marched off to Preveze in order to 
complete the reconstruction of the city, which had beyun 
earlier on the shores of the sea near ancient Nicopolis. As 
they passed by Vonitsa, they stopped at an island called Nesi 
in order to take on water and firewood. They entrusted this 
task to their prisoners, one of whom was St. Barbarus, whom 
‘we honor today and who, like the others, was bound by a 
chain around his neck, three yards long, and had a great 
‘weight attached to his right foot. 

Immediately then, as the blessed Barbarus disembarked 
from the ship at Nesi, he managed to enter a certain ditch and 
hide. When night fell, he set out and came to a cave situated 
near the village called Tryphon. In that cave he established 
himself, intending to live a monastic life. In this manner, the 
holy Barbarus eluded the enemy, managing to do so by divine 
assistance and guidance. For who can deny that if Christ had 
not brought about his liberation, he would never have es- 
‘caped thus bound. Who could conceal himself amid such a 
great multitude without the protection of God? Could those 
who had ransacked so many cities and enslaved so many 
people prove unable to hold one man, and moreover a slave, 
and a bound one? They boasted of conquering so many cities, 
yet were vanquished by one soul. ‘The tyrants were defeated 
by one who was oppressed, the free men by a bondsman, the 
mighty by a weakling. Behold the power that our faithin God 
possesses, There is no assistance more sure than this. 

‘The saint fled, and no one was able to pursue him, And 
be didnot goto a wealthy household to hide, nora walled city, 
but stayed in the wilderness in an humble cave. In order to 
avoid the esteem of men he never appeared to anyone, but 
hungered, surviving by eating shoots and sprouts. He 
thirsted and sought water in the desert to quench his thirst, not 
the wine which ignites the fire of man’s heart and intensifies 
his thirst, obedient to the word of Christ, Who said: “When 
thou prayest, enter thy closet and shut the door, and pray to 
thy Father Which is in heaven, and thy Father shall recom- 
pense theein the open” [Mt 626]. He entered the cave and 
prayed insecret. But ourLord Jesus Christ Who honors those 
that honor Him revealed this saint to the world so that in these 
evil days we might be comforted and assured that our hope 
in Christ saves us from every known danger. 

A few days later, the holy Barbarus was observed by a 


certain hunter, who brought the news to the village. Imme- 
diately then, two devout priests visited the saint. One was 
named John and the other Demetrius, both elders in the area. 
‘What miracle did the hunter see and declare everywhere? He 
marvelled and wondered at the man he saw in chains and 
naked. But behold the deep piety of the priests. As they 
received word from the hunter, they did not think that it might 
bbe some prisoner or beggar, saying: “There is no need for us 
to go and see him. If he hath need of anything, let him come 
forth and we shall give him alms as many of us do, even those 
that shun the needy and the poor.” Nor did they presume, “He 
hath need of us, not we of him. Go about thy business, hunter. 
‘The things thou sayest are not worth the hearing!” But what 
did they do instead? They lost no time, and hastened to meet 
the saint, And when they saw him, they leamed everything 
there was to know. They asked him to go into town and rest, 
bbuthe declined. ‘They tried to persuade him to take the chain 
from his neck, but he would not be swayed, and replied with 
humility: “The chain is my golden ornament. By it, Isubdue 
the flesh and make it obedient to the spirit. ‘The cave is my 
splendid palace, and I am not alone in the desert. I converse 
in prayer with my Lord and Savior. Permit me, therefore, to 
wage my struggle in this place.” 

As the priests heard this, they did not press him further, 
but allowed him to do as he wished. When they returned to 
town they sent him bread every Saturday. ‘Thus, the holy 
Barbarus remained in the wildemess and contended in that 
state for eighteen years. He came to the town only on Holy 
Saturday in secret, and went into the sanctuary of the church. 
‘Then, after Vespers on the feast of the Resurrection, he 
departed and retumed again to the cave where he struggled. 
He kept the chain around his neck for the rest of his life. No 
‘one knew him except the priests, the elders, and Matthew, the 
spiritual father of the monastery at Porta 

Is it possible not to marvel when one considers the 
austerity and the hardships which St. Barbarus withstood in 
s struggle? Who can fathom the temptations he witnessed 
and not be awed? Nonetheless, neither spiritual nor physical 
temptations were able to separate him from the love of Christ. 
Inall conflicts he was victorious and triumphant, an emulator 
ofthe saints of old. He remained in that cave to the end of 
life and was translated to the Lord on June 23rd. On the same 
night that oursaint rendered up his soul, ourLord Jesus Christ 
revealed his repose to the spiritual father Matthew, telling 
hhim to assemble the fathers of his monastery at dawn and to 
go and bury the righteous Barbarus. This vision also ap- 
peared to Father Nectarius, the abbot of the Monastery of the 
Holy Trinity, and also to Father Euthymius, the abbot at 
Prophet Elias Monastery near Dragane. All these abbots 
assembled their monks and went to pay their last respects to 
the venerable one. 


News of the holy one’s repose spread to the neighboring 
towns, and a great throng of Christians came thither, young 
and old, and a violent struggle ensued as they all tried to 
venerate him, as though he were a king. The monastics 
incited the other monastics, the laymen, the youths, the old 
people, and the other private citizens; and not one able- 
bodied man remained at home. All gathered together and 
bore up the sacred relics with much honor, and with candle- 
light and psalms brought them to the village of Tryphon. 
When they laid them onthe ground—lo! amiracle. A woman 
was there who had been blind for seven years; and as she 
kissed the holy relics, she regained her eyesight and could see 
as before! 

Isthisnot the way God glorifies those who honor Him by 
good acts? Not only does He rescue them from danger, 
but gives them strength so that they will rescue others. This 
is the way God glorifies those who honor Him. The natives 
of that village, seeing the miracle, exalted God Who had 
given them such a treasure, Others also approached the 
relics, and they too were healed of their infirmities. Finally, 
they chanted sacred hymns and interred the holy remains 
with honor. They removed the chain from his neck and hung 
itabove the tomb as proof of the venerable one's witness, and 
boasted of St. Barbarus more than any other precious posses- 
sion. 


In the year 1562, the Italian fleet made an assault on the 
‘Turkish armada, and, defeating it by the aid of God, inflicted 
severe losses uponit. On their return voyage, fourteen Ttalian 
ships landed at Vonitsa and imprisoned all the Turks there, 
‘On board one of those ships was a captain named Sclavunos, 
who had fallen grievously ill. He was bedridden, and while 
sleeping dreamed that if he did not visit the relics of St. 
Barbarus, which were atthe village of Tryphon, he would not 
regain his health. 

At dawn, he set sail with five ships and dropped anchor 
near the village of Tryphon. He took many of his men with 
him, appeared before the saint, and was at once cured. Yet, 
he did not wish to be separated from his healer, and ordered. 
that the relics be removed from the tomb and transferred to 
the ship. For who would abandon such a protector and 
treasure in such a remote place? ‘The captain received his 
health therefore and took with him the one who cured him, to 
his utter jubilation. As for the village of Tryphon, however, 
its inhabitants lost their benefactor and their strength! 

But why did our saint abandon that location, which he 
had chosen forhis ascetic abode? I believe, O brethren, that 
‘he quit that place forno other reason than that he foresaw that 
the region would once again be overrun by the Turks for 
reasons known only to God, as you will team with the 
progress of this narrative. Lest the holy relics fall into the 
hands of the impious, God permitted them to go to another, 


free land, Even though the Lord could have liberated that 
region by the intercessions of the saint and kept the holy 
safe, still we see that because of our sins the Almighty 
s even sacred things to fall into the hands of the 


permi 
unworthy. For the sins of the Jews, the Ark of the Covenant 
repeatedly fell into the hands of the gentiles. And forthe sins 
of the Christians, many churches have been leveled to the 
‘ground, and numerous sacred icons desecrated. We have as 


a more recent example the captivity of the unfortunate 
Peloponnesus. Therefore, so that the holy relics would not 
fall into the hand of tyrants and rogues, they were taken away 
and transported by that captain with joy to Ttaly, his country. 
While sailing past the island of Kerkyra, the ship dropped 
anchor in one of its harbors named Potamos. This probably 
{ook place so that the saint would become even more famous. 
Here then is another of his miracles. 

In that place, there dwelt an elderly man who had a son 
who had been paralyzed forthree years. Asthe ships dropped 
anchor, he dreamed that if he boarded one of the vessels 
bbclonging 10 a certain captain and fell down before St 
Barbarus, his son would be cured. At daybreak, he did as he 
‘was instructed, and when he appeared before the captain, the 
Jautcr received him gladly and the man disclosed everything 
tohim, ‘The captain then bade him to bring his son on board, 
that he might be cured, Hearing this, the elderly man 
hastened home and had the son conveyed aboard the ship, 
bed and all, and brought to the saint. And, lo! the miracle! In 
an instant, his paralyzed members were re-animated and he 
who previously had to be carried by four men strode about 
freely, glorifying God and proclaiming this saint. The 


Christians who lived in those parts, witnessing the miracle, 
begged the captain to bring the relics ashore that everyone 
might venerate them. And so it was done. 

‘Then the entire populace gathered and venerated the 
body of St. Barbarus, and all were filled with spiritual joy, 
while many ailing people were cured through his interces- 
sions. They also erected on the site a church with a tall belfry 
in the saint’s honor, and each year an impressive celebration 
is held there on the 15th day of May, the day that the remains 
were conveyed to that area. Two days later, the captain took 
the holy relics and departed thence and arrived safely at his 
home in Italy. News ofthis joyous event spread far and wide, 
and by direct order of the Pope the sacred relics were 
transferred to Rome itself and enshrined in a monastery, 
where they were venerated fittingly. 

‘Thus wrote the aforementioned Matthew, who obtained 
his information from many sources. At the village of 
Tryphon, only the chain remained as a symbol. Even though 
the relics had been carried away, their grace extends to all 
places, especially for those who visit them with faith, But 
even through the chain many miracles have been wrought, 
for numerous infirm people were healed who went there to 
visit it 

In the year 1688, the Turks re-occupied the Xeromera, 
and the villages of Katouna and Alevra, and even the town of 
Tryphon. During that dreadful captivity, the chain disap- 
peared from its place. 

“Teaalate fromthe Grek by Leonidas J Papadopoulos and Goorga Liters from 
the Great Synauarises of the Orthodox Church in Greck, Sth ol. (Aen 


‘Archimandete Matthew Lagges, publisher, 1977), Vol. V, pp. 432-499, Edited by 
Reader Itase &- Lambertsen. All rights reserved 


Announcement 
from the Chancery 
of the Synod of Bishops 


With sorrow, the Chancery of the Synod of Bishops 
‘announces the repose of the two ruling bishops of the 
South American dioceses of the Russian Orthodox 
Church Outside of Russia: His Grace, Bishop Nicander 
of Sao Paolo & Brazil, and His Grace, Bishop Innocent 
of Buenos Aires, Argentina & Paraguay, 

His Grace, Bishop Nicander, departed to the Lord on 
19 November/2 December of this year (1987), after an 
illness which was difficult but of short duration, and was 
buried in San Francisco, Califomia 


His Grace, Bishop Innocent, reposed after a lengthy 
and onerous illness, on 10/23 December of this year 
(1987), in Buenos Aires, Argentina, and was buried 
there, 

‘The Synod of Bishops requests the honored clergy 
and the God-loving flock of the Russian Onhodox 
Church Outside of Russia to offer up prayers for the 
repose of the souls of the newly-departed Bishops Nican- 
der and Innocent 


+Bishop Hilarion, Deputy Secretary of the Synod 
11/24 December 1987; #11/35/263 


The Suffering of the Great-Martyr Irene 
Whose Memory the Holy Church Celebrates on the 5th of May 


Trene,' the holy great-martyr, was the only daughter of 
Lycinius, the govemor of Lycinia. She was bom in the city 
of Magedon,? and lived at the time of Constantine the Great 
(306-337); her name was originally Penelope. Since she was 
‘most fair and surpassed all the other maidens of her day in 
beauty, her father, who feared for his daughter, built a lofty 
tower to isolate Irene. He also placed thirteen other young 
‘maidens with her, amid whom she lived in luxury and wealth. 
She had such items as a throne, a table, and a lamp made of 
solid gold. She was six years old when her father confined 
her to the tower. Her father assigned a certain elder named 
Apellian to tutor and instruct the young Irene, 

One day, the saint beheld a dove enter the tower, bearing 
an olive branch in its beak, placing it on the golden table. 
Subsequent to this, an eagle flew in, carrying a wreath of 
‘woven flowers in itsbeak, depositing ton the table, Thenshe 
observed a raven fly in through the window, carrying asnake, 
which it also dropped on the golden table. Witnessing all 
this, the blessed virgin was perplexed and wondered at the 
significance of these omens, Apellian interpreted all these 
signs for her, saying: “The dove signifieth thy superior 
education; the olive branch portendeth many wondrous 
events, and is a symbol of baptism. The eagle, being the king 
of birds, portrayeth by the royal wreath future success in 
notable endeavors. The raven and serpent presage thy future 
sufferings and anguish.” By these hidden meanings, the 
elderly teacher revealed the great struggle of martyrdom 
which the saint was to undergo for the sake of her love for 
God. 

‘All that is written conceming this saint is supematural 
and paradoxical. Itis said than an angel of the Lord gave her 
the name Irene instead of Penelope. Also, that an angel 
instructed her in the Faith of Christ and predicted that 
myriads of people would be saved through her. Furthermore, 
Apostle Timothy, the disciple of Saint Paul, would visit her 
in a paradoxical manner and baptize her. When this latter 
prophecy was fulfilled, the blessed Irene cast her father's 
idols to the ground, shattering them. At first, she was 
‘questioned by her own father, who, upon seeing that she 
persisted in the Faith, ordered that she be bound. Irene was 
then cast between many horses, that they might trample upon 
her. However, one of the horses, instead of harming the saint, 
tumed upon Lycinius, and struck him down, crushing his 
right arm and slaying him. Yet simultaneously, the beast 
praised the saint with a human voice! 

‘The martyr was released from her bonds, and at the 
request of the bystanders, she prayed and resurrected her 
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father, who came to believe in God, as did his wife. Also, 
three thousand other people received Holy Baptism, 
‘Thenceforth, her father abandoned his dominion and lived in 
the tower he had built for her, passing the rest of his life there 
in repentance. 

After her father’s death, Sedekias became king, who 
attempted to force the saint 10 sacrifice to the idols. But 
because she opposed his command, he ordered that the 
blessed one be cast headlong into a deep pit, which was filled 
with a nest of venomous snakes and reptiles. However, the 
saint persevered there for fourteen days, and emerged un- 
scathed. Following this, they attempted to cut off her feet 
with a saw; yet by the aid of a holy angel she was restored to 
health. Next, they bound her to a wheel, but the water which 
tumed the wheel ceased flowing, and the holy one remained 
unharmed. As a result of this miracle, eight thousand people 
believed in Christ. 

After Sedekias was ousted from his domain, Sapor, his 
son, marched against those who deposed his father. Saint 
Irene met Sapor and his army in the city of Magedon. By her 
prayers, his entire army was stricken blind, But again, she 
prayed and their eyesight was restored by divine grace. 
Notwithstanding, those ungrateful ones out of vengeance 
pierced her heels with spikes and burdened her back with a 
‘cumbrous sack of sand, In this manner, she was led on a 
march of three miles. At that time, suddenly, the earth was 
rent asunder, swallowing ten thousand infidels. Duc to this, 
y thousand souls accepted the Faith of Christ. Despite 
the king stubbomly persisted as a pagan. Therefore, an 
angel of the Lord descended and smote him.’ Consequently, 
the holy one was able to walk unhindered through the city, 
performing many miracles. She also went to the tower her 
father had built, accompanied by the priest Timothy. By her 
teachings, she succeeded in converting five thousand citi- 
zens to the Faith of Christ and received Holy Baptism, 
"The events surrounding the martyrdom ofthe saint were recorded by 
Apellian, her teacher, the beginning of which is: “Inrecent years, certain 
king ascended the throne..." Itsurvives in Greek a the Lavra atthe Holy 
‘Monastery of Iveron, and in other places. The account of her sufferings is 
reserved athe Lara, the beginning of which s: “In those days..." The 
Service to Saint rene was composedby the monk Callinicus the Lycaonian 
‘of Mount Athos, which was initially published at Hermopolisin 1877 A.D. 
“The most recent edition ofthis service was published in Athens (1954) 
unde the carefu! guidance of Father Geraimus Micrayiannanits. 

2 The city was situated somewhere in Persia, as evidenced by the fact that 
‘Sapor, King ofthe Persians, having heard reports of Saint eneordered her 
<eath, which he would not have decreed unless the city was within his 
authority. 

> tnolder versions of the Synararistes itis writen that the angel slew five 
thoosand people. 


Included in this number were the thirty-three men who were 
assigned to guard the tower. 

Following this, the saint came to the city called Callini- 
ccus, the seat of Numerius the king (who was related to him 
and proclaimed Christ). AS aresult, she appeared before him 
and proclaimed Christ. Consequently, he confined her to the 
interior of three bronze oxen which were heated until they 
glowed red-hot, transferring her from the first to the second, 
and from the second to the third, Butthe third ox, albeit it was 
inanimate, walked miraculously and then split asunder. 
‘Then the saint emerged therefrom without bums and un- 
blemished, Throngs of pagans who beheld this wonder 
accepted Christ, numbering as many as one hundred thou- 
sand souls. As the king was about to die, he left instructions 
to his prefect to punish the holy one in divers ways. The 
prefect fettered her with chains and lita great pyre underher, 
but an angel of the Lord intervened and put out the fire, 
preserving the saint uninjured. The prefect, observing this, 
straightway believed in Christ. 

Hence, the fame of the saint's marvels reached the 
impious ears of the distant King Sapor of the Persians, who 
lived at the time of Constantine the Great (330), and he 
ordered the beheading of the saint. The victorious champion 
of Christ, Irene, was apprehended and beheaded. Where- 
upon, she was interred, but was resurrected by an angel of 
God, who blessed her, inasmuch as she had been martyred for 
Christ. ‘Those also who honor her name and commemorate 
the day of her martyrdom are blessed. 

‘After her resurrection, itis said that she entered the city 
of Mesembria bearing an olive branch in her hand, and 
appeared before the king in this manner, who, upon seeing 
her, straightway accepted Christ and was baptized by the 


priest Timothy, accompanied by myriads of other people. 
When the holy one retumed to her parental home in 
Magedon, she moumed for the death of her father, After 
visiting and bidding farewell to her mother, she was caught 
up in a cloud and travelled to Ephesus, tarrying there for a 
period of time, performing many miracles, and was honored 
san apostle. Thereafter, she also saw her teacher Apellian, 

Saint Irene exhorted the populace of Ephesus, and de- 
parted thence in the company of six followers, including 
Apellian, Not too far from its outskirts, she came upon a 
newly-constructed tomb in whichnone had lain, She entered 
the tomb, and Apellian sealed it with a stone. Whilst still 
among the living, the saint ordered that for four days, no one 
was to move the stone which Apellian had placed over the 
grave. Two days later, he returned to the tomb and—Io! the 
miracle—he discovered the stone overtumed and the body of 
the saint missing. All these events may seem improbable to 
the limited intelligence of men, but to God they are qq 
possible, 

To recapitulate, Saint Irene was first summoned and 
tried by her father Lycinius, then by Sedekias, Sapor and 
Numerius (the son of Sebastian) in succession; followed by 
the prefect Vavdon, and Sapor, king of the Persians, ‘The 
cities in which she suffered were as follows: Magedon, her 
homeland; Callinicus, Constantina, and Mesembria. Those 
myriads who were brought to the Faith by her preaching and 
example, according to the figures recorded here, number 
more than 143,000 souls. 


‘Translated from the Greek by Leonidas J, Papadopoulos and Georgia 
Lizardos from the Great Synaxaristes ofthe Orthodox Church {in Greek), 
Sthed. (Athens: Archimandsite Matthew Lagges, publisher, 1977], Vol. V, 
pp. 123-128. Edited by Reader Isaac E, Lamberisen. All rights reserved. 


THE LIFE OF SAINT GEORGE THE CONFESSOR 
Whose Memory the Holy Church Celebrates on the 13th of May 


George, the holy martyr and confessor of Christ, was born in 
the city of Constantinople. For his veneration of the holy 
icons and the honor he showed them, he was arrested by the 
iconoclasts and brought before the impious Emperor Theo- 
philus. With threats and admonitions the tyrant sought to 
persuade him to renounce Christ and the veneration of the 
holy icons, but the holy one refused. Roused to indignation 
by the vile and false words of the tyrant, he said to him: 
“Every true Christian ought to venerate the precious icons 
‘and honor them, for the veneration accorded them passeth on 
to the Prototype.” 


For such bold words the holy George had a chain affixed to 
his neck and was dragged through the streets of the city like 
‘a criminal; later, they imprisoned him in a dungeon, and 
finally, having confiscated all his possessions, they sent him 
into exile with his wife, Irene, and his children, where, 
having endured a multitude of tribulations, he joyfully de- 
parted to the Lord. 


‘Translated from the Russian by Isaac E. Lambertsen from The Lives ofthe 
Saints inthe Russian Language as Set Forth in the Menology oft. Dimitri 
of Rostov, Vol. IX (May) (Moscow: Synodal Press, 1908), p65. Copy. 
right 1985. All rights reserved by the translator. 


The Life and Suffering of St. Neilus the Myrrh-streaming 
Whose Memory the Holy Church Celebrates on the 7th of May (11815) 


Our holy father Neilus who struggled on Mount Athos 
was bom of pious parents about the last quarter of the 
sixteenth century in a town called Hagios Petros of Cynouria. 
He was blessed with an uncle, a celibate priest who took him 
under his guardianship as a young buy and trained him ably 
in the sacred letters and in the practice of good deeds. 

‘When Neilus became of age, he and his uncle Macarius 
went (0 the Monastery of Cynouria called Maleve which was 
named after the Dormition of the Theotokos. In that monas- 
tery they stayed for a period of time, Later, his uncle 
Macarius, seeing the good conduct of Neilus, called the 
bishop of the area and ordained him a deacon, and later a 
monk-priest there in the monastery of Maleve. 

It was their wish to find a more divine way of life though, 
so they abandoned their home, their friends and relatives, and 
went to the Holy Mountain Athos. They toured all the sacred 
refuges there and at last settled near the cave where the great 
Peter the Athonite dwell. Just as the home town of the saint 
‘was Hagios Petros, thus by divine economy they dwelt in the 
vicinity of St. Peter the Athonite in an attempt to emulate his 
sublime and angelic ascetic life. At that time, the spot was 
‘completely uninhabited, For the Skete of Kavsokalyvia was 
founded later, in the year 1740, and the cells of Kerasia were 
notthere yet. Only the hermitages of St. Symeonexisted,one 
at a great distance from the other. 

Observing this spot, they were overjoyed, so they went 
to the Lavra of St, Athanasius and purchased the land for the 
price of one florin. ‘Then they went about the task of clearing 
the site of the fotiage, which was no mean accomplishment, 
as can be scenin the memoirs of St. Macarius. From the name 
of St, Peter the Athonite and the homeland of the saints, 
Hagios Petros, that place was called Hagia Petra. They also 
built a church to the Mother of God and as they were 
proficient in iconography they painted the entire church and 
decorated it admirably. 

‘The divine Neilus was inflamed by the desire for solitude 
and sought a spot which was more desolate, so he found a 
cave which was completely inaccessible, foreboding and 
precipitous, With the utmost difficulty, he managed to reach 
this cave. ‘The ever-memorable one remained there in 
solitude, praying to God and contemplating on divine things. 
No one else knew of this except the One who led him there. 
‘There he stayed to the end, struggling and completely un- 
known. It is impossible to describe the tears he shed, the 
struggles, the vigils, the prostrations, stands and fasts that he 
endured, the fantasies and threats of the demons, who tried 
constantly to drive him away from there, and also the angelic 
visions and encouragements that he experienced. 


Observing his good intention and perseverance, the all 
benevolent God honored him with a blessed end, which took 
place on the 12th of November in the year of our Lord 1651 
Near the cave, his sacred body was buried and it streams forth 
myrrh, which flows down from the cave all the way o the sea, 
His fame spread everywhere, and ships came by and col- 
lected the myrrh as if from a spring, and it cured every 
possible malady. ‘That spot was named Karavostasion, At 
that precise location stood the ship in which St, Peter the 
Athonite came to the Holy Mountain, which could not sail 
away until the sailors took the saint out of it, and where is 
located the cavern in which he strove, asis written in his life. 

Saint Neilus was called Myrovletes due to the myrrh that, 
ran from his holy relics. His tomb remained unknown for 
‘many years for the following reason: Once, two monks from 
nearby cells wished to find the relics of the righteous one, 
‘They came with picks and began to dig the surface of the 
‘ground when suddenly a great rock fell from beyond the cave 
and crushed the leg of one of the monks, who, as a result of 
the pain, lay there as one dead. ‘The other monk, not being 
able to assist him nor to carry him away, went to bring 
another monk so that with the aid of the donkey they might 
rescue him. 

‘That brother stayed there alone, moaning and groaning, 
‘Suddenly the righteous one appeared to him in the attire of a 
monk, asking him what was wrong with him, what he was 
doing there, and what had occurred. The brother then told 
him the reason he had come there and what had transpired, 
‘The saint said to him, “How darest thou, O wretched one, 
attempt such a perilous deed without the consent of the saint? 
But behold, the saint has cured you. Be cautious that in the 
future you do not attempt a similar deed (beyond your 
strength) against divine will.” At the same time, he touched 
the crushed member of the brother and he was revived. The 
saint meanwhile disappeared. ‘The brother was filled with 
untold joy, and he headed forhis cell. On the way, he met the 
other monk, who was coming with the donkey, and as he saw 
hhim healthy and sound he was ecstatic. They both glorified 
God and thanked the saint greatly, ‘Thereafter, no one ever 
altempted to do such a thing again. 

In the year 1815, a monk called AEchmalatos was pos- 
sessed by a dreadful demon which tormented and disturbed 
him violently. The saint cured him of this demon and showed 
him many visions, telling him all that was to happen in the 
future, that is, the perils that Mount Athos was to undergo— 
the Greek uprising, the attacks on Mount Athos, and many 
other predictions which were all recorded in a book. St 
Neilus ordered him to clear and repair the road to the cavem 


so that the brethren could pass by and worship for their 
spiritual edification; and so that church, which he himself 
built with his own hands when he was alive, would be served 
and services would be conducted. 

‘When the fathers heard this they came to an agreement 
and cleared the area and commenced to build a new church 
in the name of the saint. As they dug the foundation, they 
came upon the tomb of the saint and his venerable relics, 
which gave off a wonderful fragrance, in the year 1815, on 
May 7th, when his memory is celebrated. They were all filled 
with exuberant joy, and they notified the Lavra. The fathers 
of the Lavra came with candlelight and incense, and they 
transferred the saint's relics to the Lavra, leaving only the jaw 
atthe cell for the sanctification of those who came. Numer- 
‘ous miracles took place then for many people during the 
translation of the holy relies and many of those who took a 
part of them were cured of various sicknesses. The tomb of 
the holy one was positioned behind the sacred bema, and it 
‘can be seen to this very day. 

Behold, therefore, even in these very last days, when the 
Eastem Orthodox Church was subjugated and plagued by 
yy evils, nevertheless it triumphed, and is triumphant 


against the apostate Lucifer and all his sinister demons, and 
it boasts of new saints, new trophies, and standards of 
victory; these which are displayed by the Holy Trinity 
through its newly manifested saints to the very ends of the 
earth. The heavens also echo and proclaim to all nations of 
the Orthodox Faith the grace which shines abundantly and 
the invincible truths of the Holy Gospel. 

Behold, even now the reviling mouths of the heretics are 
sealed, who recklessly claim that, after we lost the kingdom, 
‘we lost the holy men who work miracles, and the goodness 
of God as well. Behold the goodness of God: it poureth out 
abundantly to those who are worthy of it, and the Orthodox. 
Church shines forth by the sanctity of its glorious new 
martyrs and myrrhstreamers and righteous fathers who have 
been acknowledged by their glorious and supematural ac- 
complishments. Amen, 


‘Translated from the Greek by Leonidas J. Papadopoulos and 
Georgia Lizardos from the Great Synaxaristes of the Ortho- 
dox Church (in Greek}, Sth ed, (Athens; Archimandrite 
Matthew Lagges, publisher, 1977), Vol. V, pp. 179-184. All 
rights reserved. 


THE LIFE OF OUR HOLY FATHER JAMES THE ASCETIC 
Whose Memory the Holy Church Celebrates on the 13th of June 


James (lacovos), the blessed one, so loved Christ and set 
‘atnought the things of the world, that he disposed of his entire 
estate without spending even a tiny portion of it for his own 
pleasure, However, after this, by demonic collaboration, he 
fell into pride and would say: “Who knoweth better than me 
concerning my salvation?” Therefore, he undertook difficult 
struggles, consulting only his own will and liking, and 
without the advice of experienced ascetics. Consequently, 
he was deceived by the demons. Once, they assumed the 
appearance of an angel of light and came to him, saying: 
lean thy cell and illuminate it with bright lights and 
incense; then prepare thyself, for Christ is pleased with thy 
works, and tonight He cometh to bestow upon thee many 
rewards!” The foolish James, deceived by his own conce 
did as he was ordered. Alas! the antichrist came at midnight 
in glory and brightness. When James opened the door of his 
cell, he fell down and worshipped him. Then, the devil struck 
a blow to James’ head. However, by God's providence, he 
did not remain, but tumed about and vanished. 


At dawn, James was still moaning and groaning. He 
lifted himself up and went to a certain elder who, even before 
hearing James utter a single word, said: “Thou must depart 
from here, for thou hast been deceived by Satan!” At this 
remark, James wept, and his heart was rent in twain, ‘The 
elder admonished him and further advised that he enter a 
ceenobium, in which James complied. Once there, he labored 
in the refectory with much humility and obedience. After 
that, he sat in his cell for seven years moderately working at 
some handicraft and carefully observing his rule of prayer. 
‘Thus, he learned with great discernment the straight and true 
path of God. He went on to become a notable wonderworker 
and ended his days in the Lord. 


Translated from the Greek by Leonidas J. Papadopoulos and 
Georgia Lizardos from the Great Synaxaristes of the Ortho- 
dox Church {in Greek}, Sth ed. (Athens: Archimandrite 
Matthew Lagges, publisher, 197], Vol. VI, pp. 167-168. All 
rights reserved. 
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The Life of our Holy Father Metrophanes, Patriarch of Constantinople 
Whose Memory the Holy Church Celebrates on the 3rd of June 


Our holy father Metrophanes lived in the time of Con- 
stantine the Great, the first Christian emperor. He was the 
son of a Roman named Dometius, who was of imperial 
lineage. This Dometius was the brother of Probus, who once 
occupied the throne of imperial Rome (276-282). Being a 
man of honest mind, Dometius quick!y became aware of the 
falseness of idolatry, spumed the false deities of the pagans 
and came to believe on the true God, our Lord Jesus Christ. 
But since Rome was at that time full of heathen impiety and 
the Christians were being subjected to cruel persecution 
therein, Dometius, quitting the capital of the Empire, went 
with his two sons, Probus and Metrophanes, to Byzantium. 
‘There was in Byzantium at that time a God-pleasing bishop, 
a holy man named Titus, and Dometius and his sons made 
their abode with him, leaming the Faith of Christ and the law 
of the Lord, receiving instruction in the life of virtue. Per- 
ceiving that Dometius had cleaved unto Christ with all his 
hheart and all his soul and was full of flaming zeal to labor for 
the Lord, the bishop admitted him to the clergy of the Church, 
ordaining him to the priesthood. When he had finished 
instructing Dometius, Titus reposed, and Dometius received 
the episcopal cathedra after him; and after the repose of the 
blessed Bishop Dometius, his son, Probus, acceded to that 
hicrarchal throne. And when Probus departed to his Lord, the 
holy Metrophanes, son of Dometius and brother of Probus, 
‘was elevated to the hierarchal throne. 

At that time, the Emperor Constantine the Great arrived 
in the province of Thrace and stopped for a time in Byzan- 
tium, Seeing the holy hierarch Metrophanes there, the 
emperor perceived from conversation with him that he was 
a great favorite of God, and he marvelled greatly at the holy 
hicrarch’s virtuous life and wisdom. Coming to love him 
fervently and desiring to enjoy his divinely inspired dis- 
course, he took him with him when he went to Rome. 

Soon afterwards, the Emperor Constantine announced 
his intention to transfer his capital from Rome to Byzantium. 
‘That city pleased him greatly, both by its beauty and by its 
advantageous position. It is situated in the south-eastem 
comer of the Balkan Peninsula, on the shore of the Bosporus, 
the gulf connecting the Black Sea with the Sea of Mammora 
and the Mediterranean Sea. Most beautiful roads, by land 
and by sea, led to that city, and all the surrounding country- 
side abounded with the various fruits of the earth. All of this 
so pleased Constantine that he resolved to transfer the capital 
of the Empire thither. The emperor adomed the new capital 
with most magnificent buildings and called it New Rome. 
But, after the name of its founder, the city has often been 
alled Constantinople, i.e, the City of Constantine, and as, 
the residence of the emperors, it has also come to be known 
as the Imperial City. 


‘When he transferred the capital of the Empire to Byzan- 
tium, Constantine also brought thither from Old Rome the 
holy hierarch Metrophanes, calling him his father; and by his 
mediation before the bishops assembled in Nicwa for the 
First Ecumenical Council, he acquired for him the title of 
patriarch, Metrophanes thus became the first patriarch of 
‘Constantinople. 

Because of his advanced age and bodily infirmity, 
however, Metrophanes himself did not attend the Council at 
Nicwa. In his stead he sent his vicar bishop Alexander, an 
honorable man, holy and elderly, who had undertaken many 
labors to further ecclesiastical peace in Thrace and Iityrium 
At the Council he occupied the place of Patriarch Metro- 
phanes and opposed Arius. 

‘When the Ecumenical Council concluded its sessions, 
the pious Emperor Constantine the Great asked all the 
hiicrarchs who were present at the Council to go with him to 
Constantinople, to visit the ailing Patriarch Metrophanes, 
who lay on his death-bed. One Sunday, the Fathers, together 
with the emperor, went to Metrophanes and conversed with 
him fora long time, Then the emperor said to the holy one: 
“Most honored father! [see that thou hast grown weak from 
old age andillness. Wherefore, I beseech thee, who is worthy 
to become thy successor?” To this, the holy Metrophanes, 
with joy in his gaze, said to the emperor: “Truly, by thy 
mouth doth the Holy Spirit now speak! Indeed, when, seven 
days ago, | pondered on this very question, the Lord revealed 
to me that I would depart this world after ten days. When I 
finish my life, let my concelebrant Alexander succeed to my 
cathedra, for he is truly worthy of election and the gift of the 
Holy Spirit. And after him Paul, who isnow a reader, should 
be his successor.” Then, gazing at the blessed Alexander, 
Patriarch of Alexandria, he said to him: “Brother, thou too 
shalt leave behind thee an excellent heir!” And taking his 
archdeacon, Athanasius, by the hand, he said: “Behold! a 
valiant warrior of Christ! He will be thy successor, and will 
not only stand firm with my brother Alexander against the 
impiety of Arius, but will excel in great struggles, so that he, 
with the courageous Paul, may expect many sufferings!” 

‘Thus did the holy one foretell the future; and ten days 
after the Lord's revelation, he reposed in peace, on the fourth 
day of the month of June, having lived to the age of seventy. 
And now the saint abides in never-ending life, standing 
before the throne of Christ our Savior, the Great High Priest 
Who traversed the heavens, t0 Whom be glory forever. 
Amen. 

“Translated from the Russian by aac E, Lambersen from The Lives of 
the Saints inthe Russian Language ax Set Forth inthe Menology ofS 


Dimitry of Rostov, Vol. X (June) (Moscow: Synodal Press, 1908), pp. 
75.78. ©1985. Allrights reserved by the translator. 


The Life and Sufferings of Saint Ephraim the Newly-appeared 
Whose Memory the Holy Church Celebrates on the Sth of May (11426) 


Ephraim, the holy Great Martyr and Miracle-worker, 
was bom on September 14, 1384. He was orphaned of a 
faiher at a youthful age with the other six children of his 
family, and their care fell to their mother alone. 

‘When Ephraim was only fourteen years old, God led his 
steps to the flourishing Monastery of the Annunciation of the 
Mother of God at Ammomon of Catharon in Attica. In that 
monastery, he took up the Cross of Jesus witheagemess. The 
seal of his dedication, of course, was his dreadful and 
glorious martyrdom at the end. 

His youthful heart was filled with divine love. ‘Thus, he 
submitted himself willingly in obedience to Christ; and by 
is monastic life, which was equal to the angels, he became 
an emulator of the great ascetics and fathers of the desert and 
lived a saintly life there for twenty-seven years. 

Saint Ephraim followed Christ with a divine zeal, having 
renounced the joys of the world, and shone with the bright- 
ness of his life and the burdens of his abstinence at Mount 
‘Ammomon, With divine assistance and through his own 
struggles, he cleansed his soul and body from the soul- 
destroying passions and was deemed a worthy vessel of the 
Holy Spirit, He even became worthy of the sacrament of 
priesthood and to serve in the holy sanctuary as an angel of 
God with much contrition and fear of God, 

On September 14, 1425, the day of the celebration of the 
Holy Cross, he retumed to his skete from one ofits dependent 
metochia (a satellite monastic community) to find it com- 
pletely devastated and all of its fathers massacred by the 
barbaric Turks. He was seized there and his sufferings 
began, whichended on May 5, 1426. The holy martyr methis 
end at the age of forty-two. He was tortured in a most 
inhuman way, and surrendered his soul while praying. They 
hanged him from a tree (which can still be seen to this day), 
nailing his feet to it and driving nails into his head, At last, 
they drove a stake through his wounded body, and he 
surrendered his soul to our Lord from Whom he received the 
laurel of martyrdom. 

More than 500 years later, God granted many appear- 
ances of Saint Ephraim and of numerous other amazing 
events to people. All that we know today of the sainthas been 
granted by God and confirmed by the discovery of the 
martyr’s relics on January 3, 1950. The relics not only emit 
a divine and heavenly fragrance, but healings spring forth 
from them for those who venerate the relics with faith and 
seck the aid of the miracle-working Hieromantyr Ephraim 
With his pure life and martyrdom, he honored the name of the 
Triune God and was honored in retum by the Lord Almighty. 
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To those who call upon him, the saint bestows the grace of 
God, which he received abundantly, and works 
extraordinary and supernatural miracles of both body and 
soul. 

‘The holy martyris celebrated twice a year: January 3rd, 
the date of the discovery of his precious relics; and May Sth, 
the date of his martyrdom. 

‘More is known about the wonderful life and wondrous 
miracles of the great martyrEphraim, and can be found in the 
recent book, Visions and Miracles of the Great Martyr 
Ephraim the Newly-Appeared, published by the Monastery 
of the Holy Mother of God, Nea Makri, in Attica, Greece. 
‘The proceeds from the book will go toward the completion 
of the first church ever dedicated to the glorious Saint 
Ephraim the New of our Orthodox Church. ‘The book is 
available from the Orthodox Kypsely Press for those who 
wish to draw to themselves the blessing of a wonderful and 
healing great manyr of Christ. 


The Miracles of Ephraim the New 

Sister Macaria recalls that a woman named Betta Makris, 
came to the monastery and sewed clothing for the children of 
our institution free of charge. One day, as she lay prostrate 
in prayer before the saint’s icon, she sensed a fragrance 
around her she had never known before. Hereyes filled with 
tears and she felt contrition as the saint passed before her. 
‘She was never seen again after that incident, Much later, the 
young woman who had accompanied her and helped her with, 
the sewing came tothe monastery and, crying excitedly, said: 
“Mrs. Betta, Mrs. Betta! Maybe it'stoo late!” Atonce, Sister 
Macaria took the relics of St. Ephraim and went to the 
hospital. The nurse in charge said, “You cannot visit her, not 
in the condition she’s in!” But, in spite of that, she went in 
and stood before the woman near death. She kept a small 
distance and pleaded with the saint to restore the dying 
woman to life. She opened her eyes and looked in Sister 
Macaria’s direction, crying out to me, “O mother, mother, 
you came!” Sister lost no time in putting the relics on the 
‘woman's breast. She crossed her and, behold, real signs of 
life retumed to her face, and she asked for food. 

Her husband and children were there, too, as well as the 
nuns of the hospital and the doctors, who were awestruck and 
praised God, Who works such awesome and strange mir- 
acles. Sister Macaria describes what happened: “Afterbeing 
without food for fifteen days, she immediately asked to eat. 
‘Then she recovered as if from sleep, and asked me to make 
the sign of the Cross over a grandmother who was in the next 


room. They called the old lady, who had to be led by the hand 
because she was blind; and she was brought into the room. 1 
made the sign of the Cross on her and [eft. Later I leamed 
that, by the grace of God and the holy relics of St. Ephraim, 
she regained her eyesight and is now back home in Crete.” 
What further proof is needed for one to believe in the 
wonders of God? Individuals who are near death are restored 
to life; the blind regain their sight; and paralytics are made 
upright, Supernatural things happen that fill the soul with 
amazement and awe; and one’s lips are moved in praise of 
God, Who has done so many wonders by His saints, 

But let us retum to the woman who was near death. After 
her recovery, she returned to her village on Naxos. She lived 
in a small house on a farm by the sea. Years later, her 
daughter saw the saint standing above the water with two 
‘angels by his side. He said to the daughter: “Listen to me, 
Anna, my child, 1 shall take your mother away, but do not 
grieve, Its the will of God this time, You should sce what 


a beautiful place lam preparing forher.” And he showed her 
a beautiful garden with sweet flowers and fruit trees, truly a 
vision of Eden. “Do not sorrow, therefore, for I shall always 
be with you to protect you.” Ashe turned to depart, the young 
girl said, “Why don’t you stay with us, Saint Ephraim?” “I 
cannot stay, my child, for the sick are calling me at the 
hospital,” he answered. At that moment, the angels said to 
him, “Let us depart, Saint Ephraim; the sick are calling you!” 
And he said to the child, “Do you hear, my child? The sick 
are calling. I cannot stay.” And he disappeared. Atthat very 
moment, Sister Macaria was at the hospital with the saint's 
holy relics because she was asked to visit certain people with 
them, 
Dearly beloved brethren, let us remain faithful and stand 
by our Lord’s side, so that we may maintain our strength for 
all of life’s difficulties, 


‘Translated from the Greek by Leonidas J. Papadopoulos and Georgia 
Lizardos. All rights reserved, 


The Life and Sufferings of the Holy Martyr John of Asprocastron (White Castle) 
Whose Memory the Church Celebrates on the 2nd of June 


John, the newly-manifest martyr of Christ, the first ofthe 
hewmartyrs, was a native of Trapezus and a merchant by 
trade, On one occasion, he sailed on a freighter with a heavy 
cargo. Because he fasted, prayed, and gave alms to the poor 
who travelled on that ship, he caught the eye of the captain 
‘who resented him for this and began to pester him about the 
purity of the Orthodox Faith. So during the entire journey 
they argued considerably about the Orthodox Church, John 
was experienced and well-versed in the scriptures, and 
always defeated him and his twisted opinion. So the captain 
bore resentment against him, and when they laid anchor at 
Asprocastron (Akkerman), he disembarked and went to the 
‘govemor of the city, to whom he said: “On my ship there is 
a Christian who has decided to convert to our faith, and he 
took an oath to this effect. If you should win him over you 
will be praised for this, for he is an educated man and 
prominent among the Trapezontians.” 

As the governor heard this, he was overjoyed and or- 
dered that John be brought in with honors. And when he saw 
him, he said: “Ihave heard that you have decided to come to 
our faith. Come, therefore, and join our religion which is so 
glorious and honored. Become a Turk so that you may gain 
splendor, wealth, fame, and become our brother and equal.” 
In response to all this, John raised his hands and eyes to 
heaven and said before all: “May it never be permitted, my 
Lord, that I deny Thee. I was bom a Christian, and wish to 
die a Christian, Neither do I desire your riches, nor will I 
become a Turk, for I believe inmy Lord Jesus Christ the true 


38 


God and Master.” The govemor responded by blaspheming 
Christ as he was outraged, and ordered that all the instru- 
ments of torture be brought out. When this was done, he said 
to John: “If you do not join our religion, as you have said, 1 
will subject you to these tortures and put you to death in a 
dreadful way.” The martyr replied: “I believe and worship 
God in the Trinity, Whom I have been taught by my fathers. 
‘That which I told you in the beginning, I tell you now too, 1 
will never be a Turk as long as I live. Nor will I deny my 
Faith, as longas have my senses, Donotlose time therefore, 
but cut me to pieces, bum me, beat me and torture me with al 
the means that you can devise. For I am ready to endure all 
Of these for the love of Christ.” 

These words enraged them, as they were said with 
courage by John. So they began to beat him with rods and his 
flesh was rent to pieces as the earth was soaked with his 
blood. But the valiant martyr of Christ withstood this 
torment with courage. He tumed his spiritual eyes toward 
heaven and said: “I thank Thee, my Lord and God, because 
‘Thou hast made me worthy to wash my sins with my blood.” 
After this, the governor ordered that John be cast into jail. 
‘The following day, he was brought to court again. 

Observing that his countenance had not fallen, and that 
he was joyful even though he had withstood much torture, the 
judge was astonished that he was still alive and cheerful. 
“See, John, what has befallen you because of your obstinacy? 
A little more and you would have lost your life. Butif you 
listen to us your cure will be immediate, for we have 


‘competent physicians.” The martyr replied: “I am not 
concemed in the least about my mortal body. My only 
preoccupation is to withstand the torments to the end by the 
power of my Christ, for my Master hath said, ‘He that 
endureth to the end shall be saved.” If you have devised new 
tortures, then order that I be subjected to them because I was 
not shaken by the first ones!” 

‘The tyrant was put to shame by the words of the martyr, 
and was enraged, unable to control his fury. He ordered that 
John be lashed again with all possible harshness, The 
beatings were so severe that his flesh was hacked to pieces 
and his organs were exposed. But while he prayed to God, 
the soldiers who tormented him became exhausted. Mean- 
while, the crowd who witnessed all this jeered at the gover- 
nor, as they were appalled by his cruelty and sadism, The 
tyrant, instead of softening, became harsher and ordered that 
‘horse be brought in, and they tied our martyr to its tail and 
dragged him about the city. When they passed by the Jewish 
‘quarter, the inhabitants came out and mocked him and beat 
him, casting rubbish upon him. One of the Jews took a sword 
and ran to the spot and severed his head. The soldiers untied 
him from the horse, leaving him on that spot, but none of the 
Christians dared to take up the body in order to bury it, for 
they feared the Turks. 

At night, God showed a great sign over the mantyr's 
relics. A pillar of fire stood over him from heaven to earth, 
and many candles could be seen as three men clothed in white 
‘chanted hymns to our s: 

But another Jew who lived there thought that Christian 
priests had come to take up the martyric body and bury it. So 
he readied his bow and took aim to strike them, Suddenly— 
lo! the miracle—one hand adhered to the bow, and the other 
tothe arrow. He remained fixed in that position till dawn, He 
‘knew that this happened to him by divine will, because of his 
malice. He began to tell the miracle to those who gathered 


there, and what had happened at night to the sacred and 
tormented body, and thus was released from his punishment. 
‘The govemor was told of this, and was so afraid that he gave 
permission to the Christians to gather in the martyr’s relics. 
And when this was done they buried them in a church with 
all reverence. 

Not many days later, the captain who had betrayed the 
martyr tried to steal his body and carry it away, because he 
had repented for what he had done. One night, he found the 
opportunity and, assisted by his men, unearthed the martyr's 
tomb. The saint, though, appeared to the priest of the church 
and said to him: “Arise and go to the church, because they've 
‘come to steal me.” The priest took many others with him and 
ran to the church and drove away the robbers. They took out 
the sacred relics from the tomb, and placed them on the 
‘sacred bema near the Holy Table, where they stayed for 
seventy years, performing many miracles until the time when 
Alexander became governor. 

‘This man was virtuous and revered martyrs, and desired 
to own that treasure: meaning the relics. He consulted the 
Archbishop of Moldavia, Joseph, and dispatched the leading 
clergymen and a delegation of laymen, and even an army, to 
Asprocastron, and they brought the martyr’s relics. As they 
approached, he went to meet them with the bishop and the 
people, and received the holy relics with rejoicing, They 
venerated them with respect and deposited them in the 
cathedral of the city of Siotzava, where to this day they 
perform numerous miracles to those who come with faith, to 
the glory of Christ our God, to Whom be glory, honor and 
worship unto the ages of ages. Amen. 


‘Translated from the Greck by Leonidas J. Papadopoulos and Georg) 
Lizardos from the Great Synaxaristes of the Orthodox Church {in Greek), 
‘Sthed. (Athens: Archimandrite Matthew Lagges, publisher, 1977], Vol 
Vi, pp. 22-25. All rights reserved. 


‘There are persons who, while they fear temporal adversities, expose themselves to the severity of everlasting visitation. Concerning 
whom it is rightly declared by the Psalmist: “There have they feared with fear where there is no fear’ [Ps 13:6]. For one man already 
longs to defend the truth with freedom, yet being fearfulin that very longing that he fels, he shrinks from the indignation of ahuman 
power, and while on earth he fears man in oppasition to the truth, he undergoes from heaven the wrath of Truth. Another, conscious 
of his sins, is already desirous to bestow upon the needy the things which he is possessed of, yet dreads lest he himself come to need 
them which were so bestowed. ‘When, being alarmed, he provides with reservation for is own use succours of te flesh for the future, 
fe starves the soul from the sustenance of mercy, and when he fears want on earth he cuts off from himself the eternal plenitude of 
ficavenly cheer. Soitis said: ‘Over those that fear the frost, te snow rushes down’ [Job 6:16]. Tn that all who apprehend from below 
what ought to be trodden under the feet, undergo from above what is deserving of apprehension. And when they will not pass by 
what they might have trodden beneath them, they meet with a judgment from heaven which they can in no sort sustain, 


St. Gregory the Great of Rome 
1 603 AD. 


FROM THE LETTERS OF ARCHBISHOP THEOPHAN 
OF POLTAVA AND PEREYASLAVKA. 


8. Bishop Ignatius Brianchaninoy’s essays and the 
proper attitude toward the temptations which befall us 


Honorable Fr. Archimandrite! 

I am very glad that you have acquired Bishop 
Brianchaninov’s essays. Their content makes them espe- 
cially suitable for contemporary scholarly monasticism. In 
them the primordial ancient character of asceticism isharmo- 
niously integrated with the conditions and peculiarities of 
modem-day life, For this reason they require thorough study. 
You wrote that you are being assaulted by bouts of depres- 
sion and bittemess. ILisimpossible foramonk to live without 
‘sorrows and temptations. 


St. Macarius the Great said, “The action of God's grace is 
revealed in a man and he receives the gift of the Holy Spirit, 
with which a faithful soul is honored, only after prolonged 
struggles, after great trials of his patience and generosity, 
after temptations and ordeals, when the free will has been 
tested by all kinds of sorrows” (Conversation 9, para. 7). 


St. Isaac the Syrian said, “Temptation is good for every man. 
For, if temptation was good for Paul, then ‘every mouth may 
be stopped and all the world may become guilty before God” 
(Rom. 3:19). Ascetics are tempted so that their riches might 
increase; the weak are tempted so that they might be saved 
from harm; those sunk in steep are tempted so that they might, 
be prepared to awaken; those who are far from God are 
tempted so that they might approach Him. The riches that a 
son receives from his father’s house are of no profit to him if 
he receives no instructions from his father conceming them. 
For this reason God first tempts and torments and only 
afterwards shows His gift” (Homily 37). Itis necessary only 
topatiently endure these temptations and sorrows with God's 
help, and we must pray diligently for this gift. Of course it 
can be difficult to endure this when our surroundings are 
unfavorable, But after all, Lot was saved even though he 
lived among the inhabitants of Sodom and Gomorrah. 


Tread the book of Revelations and Predictions of St. Nilusthe 
Myrrh-Streaming while I was still in Russia. In my opinion 
it contains many wonderful things, much of which is coming 
true. Ithink that at any rate the basic belief expressed in it that 
the end of the world is near is correct. 


Archbishop Theophan 
12/8/1928 
Sofia 


9. The Declaration of Metropolitan Sergius of 
Nizhegorod (later Patriarch), and the conduct of an 
individual who is preparing himself for monastic life 


Honorable Brother in the Lord! 
You said that the ultimatum of Metropolitan Sergius of 
‘Nizhegorod has provoked great alarm in our Church family 
and in our Russian colony in general. What is at stake here 
and what should our attitude toward it be? 


It is utterly impossible to accept Metropolitan Sergius’ 
epistle as binding. The Council of Bishops which recently 
adjoumned rejected this epistle. This is the proper action, 
based on the Holy Fathers” teaching that one is obliged to 
recognize only those legitimate authorities which Christians 
must obey. St, Isidore of Pelusium, in his exposition of the 
hierarchy established by God and omnipresent in the life of 
all speaking and non-speaking beings, concludes: 


“Therefore we are correct in stating that this matter includes 
the authorities, that is the leaders and royal authorities 
established by God, But if some villainous criminal seizes 
authority, then we do not profess that he was installed by 
God, rather we say that he has been allowed to spew out this. 
evil, like Pharaoh and, in such an instance, to carry out 
extreme punishment or to chastise those for whom great 
cruelty is required, as when the King of Babylon chastised 
the Jews” (Works, No. 2, letter 6). 


The Bolshevik authorities are in essence Antichristian and 
there is no way that they can be recognized as being estab- 
lished by God. 


Regarding your presence at the wedding, I will tell you that 
‘you must avoid this type of gathering, Your path is yours 
alone and you do not need to observe the behavior of others, 
In the future, excuse yourself on the pretext of illness or say 
that your spiritual father has not given his permission to go. 
Do not, however, tell V. A. Kh-v that I wrote to you about 
this, so that he will not be annoyed or offended. He isa good 
man of the Church, but this does not oblige you to obey him 
inall things. Do not let this disturb you. If you obey him in 
all things, then it will be impossible to avoid being disturbed 
both in your conscience and in your dealings with the world, 
as has happened before. 


Archbishop Theophan 
8/31-9/1/1927 
Sofia 


10. Instructions to a man aspiring to monastic life 


“What should I do in situations,” you ask, “when there arises 
or is foisted upon me an opportunity to make someone's 
acquaintance? The fact of the matter is that the abundance of 
friends I already have is a great burden and it is particularly 
difficult to maintain friendship with people who are lacking 
in faith, have no faith at all, or donot go to church. Yet Ihave 
quite a few such friends,” you write. If you are preparing for 
monastic life then you must be very cautious in your relations 
with friends. You must abstain from friendships that bring 
‘you no profit and even more so from those that bring you 
harm. You can either gradually curtail them or decisively 
break them off all at once, whichever way seems most 
expedient to you. There is no need to reveal your real reason 
for breaking off these friendships, just say that you are ill or 
that you have to study. Going to such gatherings and reciting 
the Jesus Prayer to yourself at them does you no good. Not 
only do you not profit from this, but it seems to your friends 
that you are behaving strangely. As far as people of the 
Church are concemed, you may, of course, carry on your 
friendship with them, Even in this case you must exercise 
caution, You must not become too close to someone unless 
youknow him well. And especially you must not be too frank 
bout your spiritual life, Various kinds of misunderstand- 
ings, dissatisfaction and suspicion can arise from excessive 
intimacy with someone and excessive frankness in spiritual 
matiers can be misunderstood and misinterpreted. In such 
instances friendship can become the source of mutual embit- 
terment. “Clouds,” said Isaac the Syrian, “block the sun and 
garrulity darkens the soul which has begun to be enlightened 
by prayerful contemplation, If even useful words, when they 
arenot curtailed, shade the soul, how much more so doempty 
words? The soul is debased by many long conversations 
even though it guards itself with the fear of God. Meeting 
people who are worldly in soul, who have renounced all 
matters of God, creates anxiety. An uncurtailed conversation 
even with one's spiritual brethren can be harmful, but it is 
harmful even to look at worldly people from a distance” 
(Homily 85). 


‘You should give up going to the theater and the cinema. You 
may read non-spiritual books as long as they serve some 
purpose. Itis better to take your walks when there are no half- 
dressed people and no music in the park. Finally I will 
answer your question about the meaning of the words of set 
purpose in the rite of tonsure in the phrase “See that thow are 
desiring of set purpose the betrothal of this great and Angelic 
Habit.” In the Greek text there is a word which means free 
will or decision. Here the person who is performing the 
tonsure is asking: is it according to his own will that he who 
has been led to tonsure has decided to accept tonsure to the 
monastic life? 


Archbishop Theophan 
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11. Are parents’ blessings needed before accepting 
monasticism? 


Honorable friend! 

“Iwas troubled,” you write, “by the fact that Theophan the 
Recluse wrote to his spiritual daughter that ‘parents’ blessing 
isanecessary condition’ for renouncing the world, Youmust 
wait until you get it. Then how is it that St. Theodosius of the 
Caves ran away from his own mother? In general, to what 
extent should parents’ desires be taken into consideration 
when accepting monastic life?” This question cannot be 
decided in general terms, rather the parents” temperament 
‘must be taken into account. If they are spiritual people and 
‘are not opposed to one’s entering monasticism, then one 
must get their blessing for monastic life, Thus did St. 
Seraphim ask his mother’s blessing for monastic life and he 
obtained it from her. But if one’s parents are not spiritual 
people and even oppose the leading of a spiritual life, then it 
isnecessary todo what St. Theodosius of the Caves did in that 
instance, 


Conceming my statement that “even with people of the 
Church you must not become so intimate that you become 
excessively frank about your spiritual life,” you ask, “is t 
correct in regard to everyone except one's spiritual director, 
(or must one observe a limit of frankness in relation to one 
spiritual director as well?” Itis necessary to exercise caution 
with regard to everyone except one’s spiritual director, You 
can and must be frank with him about everythin, 


An ancient Christian custom dictates that one should wear a 
cross about one’s neck. One may also wear a small image of 
the Savior and God’s Saints in addition to a cross. Rather 
than wearing a locket with a copy of the 90th Psalm onasmall 
piece of paper, itis better to carry that Psalm on your lips and 
in your heart when it is needed. But wearing “The The- 
otokos’ Dream” in a locket - this is really superstition. “The 
Theotokos' Dream'is an apocryphal work not recognized by 
the Church. 


9/15/1927 
Sofia 


12. Theosophy and the struggle with temptations 


Dear friend! 
Th. Sk.'s passion for theosophy is based on his lack of 
familiarity with the essence of theosophical teaching. In his 
“Trilogy,” Lodyzhensky thoroughly analyzed this teaching 
‘and came to the conclusion that theosophy is in essence @ 
denial of Christianity. In theosophy Christ the Savior is not 
recognized as being consubstantial with the Father but rather 
asbeing, like all people, consubstantial with the world. Thus 
on this matter theosophy reiterates the Nestorian teaching 


condemned by the Church. It does not stop there, however. 
‘Theosophy goes even further: it denies the existence of the 
personal God. In his brochure “What is Theosophy?” 
Kudrjavisev, himself a former theosophist, gives a good 
exposé of theosophy. Kudrjavisey argues that theosophy is 
tho purest form of antichristianity. Even paganshaye prayers 
and temples, consequently they themselves do not prove the 
validity of theosophy. The validity of a religion is proven 
only by the presence of God’s grace, and God’s grace is 
present only in Christianity. In Theosophy not only is God’s 
‘grace absent, but “demonic spiritual delusion’ is at work. All 
rapture is not of God, there is also a rapture which comes 
from “demonic spiritual delusion.” It is this rapture which 
leads the inexperienced astray. 


As far as your temptations are concemed, to begin with you 
must not become disturbed and depressed because of them. 
All ascetics have walked the path of the struggle with 
temptations. Abba Zosima said, “Do away with temptation 
intentions, and there will not be a single Saint” (Abba 
Zosima, Conversation, para. 5: Dobrotolyubie, v. 3, p. 120). 


‘The important thing is not not to experience temptations, but 
to conquer them. “Let us not be horrified,” said St. John of 
the Ladder, “if at the beginning of our ascetic lives we find 
that we are more in the clutches of the passions than we were 
‘when we were in the world (as laymen); for in the beginning 
‘we must remove all the causes of our illness and then health 


can ensue. It may be that these beasts were formerly 
concealed in us, but we did not notice them in ourselves” 
(The Ladder, Homily 26, para. 183). 


‘This is particularly pertinent to temptations of the flesh. “As 
long as you live, never trust your mortal body and never 
depend on it until the time when you stand before Christ” 
(Homily 15, para. 45). 


“Do not think that you can depose the demon of fornication 
with arguments and reasoning, for he has many convincing 
excuses, since he is battling against us with the help of our 
own nature” (Homily 15, para. 26). “Bring the infirmity of 
‘your nature to the Lord, confessing your feebleness in all 
things, and, without your noticing it, you will receive the gift 
of chastity” (Homily 15, para. 26). 


‘When being attacked by dishonorable passions it is neces- 
sary, according to the instructions of Barsanuphius the Great, 
tw pray: “Lord, deliver me from my sins and from dishonor- 
able passions” (Guide to spiritual Life, para, 246) or “Lord 
Jesus Christ, deliver me from shameful passions!” (para. 
252). And he who is in the clutches of such passions must 
first of all remove himself from objects of temptation and 
take to silence and solitude. 


13/1928 
Sofia 


NEW MENAION SERVICES 


‘The following new Menaion services and akathist hymnshave been 
released since the last listing in Living Orthodoxy. Please note 
ordering terms below. Please onder by serial number, date and title. 


122 01.09 Polyeuctus $295 
123° OLN ‘Theodosius 435 
124 01.26 Xenophon etal 1.90 
125 01.27 TrRel John Chrysostom 515 
128 02.09 Nicephorus 225 
129 02.10 Charalampius 1.90 
130 0211 Blaise 190 
131 02.12 Meletius 1.90 
135 0213 Martinian 190 
134 0218 Pope Leo 190 
133 0219 Ap. Archippus 155 
132 0220. Leoof Catania 190 
138 02.21 ‘Timothy/Eustace 2.60 
1390225 Tarasius 1.90 
136 02.27 Procopius 155 
137 02.28 —_Basil the Confessor 155 
142 03.03 ——_Eutropius etal. 1.90 
143° 03.19 Chrysanthus & Daria 155 


126 11.14 Ap. Philip 4.00 
1811117 Gregory Wonderworker 2.60 
140 1205 Sabbas 4.70 
127 12.0SAk —_Sabbas Sanctified 2.60 
144 1212 Spyridon 2.60 


Please add P&H (Ist class or Priority mail) according to the 
following schedule. Menaion services orders cannot be com- 
bined with regular bookservice orders for P&H purposes. 


Upto S10, add $2.00 
$10.01 to $30, add $4.00 
$30.01 to $75, add $6.00 
Over $75.00, add $8.00 


Outside USA & Canada: Double the above amounts; US$ only! 
Onder from: The St. John of Kronstadt Press; Rt. 1 Box 203; 
Liberty, TN 37095 USA. 

A complete current availability list, which includes terms for the 
purchase of all services in print and establishment of a deposit 
‘account forall future releases, may be obtained fora service charge 
‘of 1,00. This list will be included free of charge with any order for 

services. 


Po02 
POOL 
POOIb 
Poole 
POOLa3 
POOLS 


RoxO 
Moos 
ROW 
ROOS 
ROO? 
‘MOOL 
ROS! 
R006 
R004 
YOO2 
R067 
ROTA 
R084 
ROSS 
XOI7 
x26 


ROO 


ROOL 
ROO2 
ROS 
x002 


x003 


X023 
X008 
X027 
X01 


RO73 
RO7S 
RoSte 
ROSSd 
ROS2a 
R056 
R069 
ROWS. 


—PLEASE ORDER BY STOCK NUMBER AS WELL AS TITLI 


FROM THE BOOKSERVICE 


(list current as of 3/23/88; recent additions in boldface) 


Periodicals: 
‘Agape Community Newsletter, "73-'78 $25.00 
Living Onhodonxy, back issues (*): 

individual issues, €a. 2.00 
‘Vols. I-VIIL, loose, each: 10.00 
Vols. V-VI, bound 25.00 
Vols. VII-VIII, bound (available soon) 30.00 

Liturgical Books and Aids: 

Prayer Book (Holy Trinity) 12.00 
1988 Church Typicon & Calendar 10.00 
Book of Commemoration of Living & Dead 4.00 
Canons for Holy Communion 3.00 
Directory of Synodal Parishes, etc. 86-7 7.00 
Divine Liturgy of St. Gregory(*) 3.50 
Divine Services (Nassar) 21.50 
Foods for Paradise 7.00 
Lenten Cookbook for Orthodox Christians 9.00 


Liturgy Commemoration Pads; 5 pads/100, ppd.20.00 


Old Rite Prayer Book 250 
Service of Preparation for Holy Communion 3.50 
St. Herman Calendar 1988 5.00 
St. Nicholas: Life, Service & Akathist 4.00 
‘The Office of the Typica (*) 2.00 
Translation of the Relics of St. Nicholas: 

‘Account and Liturgical Service (*) 2.50 
Prayers for Purity 2.50 

St. John of Kronstadt: 

Fr. John of Kronstadt (Bp. Alexander) 8.00 
My Life in Christ, bb. 25.00 
On Prayer (St. Jn of Kronstadt) 3.00 


Spiritual Portrait of St. John of Kronstadt (*) 
[new edition, back in print!) 6.00 
St.John of Kronstadt: Life, Service 


& Akathist Hymn (*) 5.00 
Books for Children: 
Abraham and Sara (*) 150 
Daniel in the Lions’ Den (*) 250 
‘The Great Flood 250 
‘The Three Children in the Fumace (*) 250 
Collected Saints? Lives: 

Glinsk Patericon 15.00 
New Martyrs of the Turkish Yoke 15.00 
Orthodox Saints (Poulos), Vol. II (haba) 9.50 
‘Orthodox Saints (Poulos), Vol. 1V (hdb!) 11.00 
Russia's Catacomb Saints, hb 25.00 
‘The Royal Martyr Sisters 6.00 
‘The Three Great Hierarchs 11.50 
‘Three Byzantine Saints: Daniel the Stylite, 

‘Theodore of Sykeon, John the Almsgiver 8.00 


R060 


‘YOO! 
ROIS 
x025 
R029 
R039 
R022 
ROS 
RO6S 


ROSE 
R032 
R033 
xo1s 
RO31 
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Individual Lives of Saints and Strugglers: 
A True Holy Confessor of these Latter Times: Met. 


Philaret 05 
Archbishop Anthony of Voronezh 2.00 
Blessed Athanasia 2.00 
Blessed John the Wonderworker 15,00 
Elder Joachim of St, Anne's Skete 2.50 
Elder Joseph of Optina 10.50 
Fr. Herman: Alaska's Saint 3.00 
Hieroschemamonk Feofil 5.00 
Life & Miracles of BI. Xenia of St. Petersburg 3.00 
Maria of Otonets 3.00 
Maximos the Confessor 4.50 
Metropolitan Anastassy 1.00 
Metropolitan Anthony 1.00 
New Martyr Viadimir, Metropolitan of Kiev (*) 6.00 
Papa-Nicholas Planas, 5.50 
Righteous Youth Peter Michurin 2.00 
Royal Martyr Elizabeth Feodorovna 0.50 

jim’s Seraphim 4.50 


, Ignatius & Acacius of Athos (*) 2. 


St. Amastasia the Deliverer from Potions 3.00 
St. Anna of Novgorod (*) 1.00 
St. Moses the Ethiopian 1.50 
St Paisios the Great 3.00 
St Peter the Athonite (*) 1,50 
St. Sava the Sanctified 3.50 
St. Seraphim of Sarov (Zander) 7.00 
St Spyridon of Tremithus 1.50 
St. Vladimir, the Enlightener of Russia (*) 1.50 
St Xenia, the Wandering Stranger 2.50 
Suffering of SS, Adrian & Natalia (*) 1.25 
Suffering of St. Eleutherius (*) 0.75, 
Suffering of St. Stephen the New (*) 2.50 
‘The Holy Glorious Prophet Elijah 2.50 
‘The Holy Martyr Dorothy 1.50 
Miscellaneous: 
Jordanville: Portrait of Holy Trinity Monastery 5.00 
‘Theological & Historical Works 

‘A Man is His Faith (Fr. Alexey Young) (*) 3.50 
‘Against False Union 2.50 
Antichrist (Fr. Boris Molchanoff) (*) 2.50 
Apocalypse (Abp. Averky) 10.00 
Apologetical Talks 0,50 
“Apostasy and Antichrist 2.00 
Christ isin our Midst 5.00 
Christ the Savior & the Jewish Revolution (Met, 

Anthony) 1.00 
‘Christianity or the Church? 2.00 
‘Confession (Met. Anthony) 5.00 
Dogma of Redemption (Met. Anthony) 5.00 
Ecumenism, Communism & Apostasy (*) 1.50 
Heavenly Realm (Fr. Seraphim Rose) 5.00 


SO THAT WE MAY SERVE YOU MORE EFFICIENTLY— 


RO24 History of the Council of Florence 6.00 
ROI4 Illustrated Sayings of the Holy Fathers 3.00 
R020 Indication of Way into the Kingdom of Heaven 2.00 
R036 Introduction to the Jesus Prayer 050 
X001 Letters from a Convert (*) 3.00 
RO1G Little Russian Philokalia I: St. Seraphim 5.00 
ROI7 Lite Russian Philokalia II: 

Elder Nazarius of Valaam 5.00 
RO78_—-Metropolitan Phitaret of New York: 

Selected Writings I 
ROS3 Metropolitan Philaret of New Yor! 

Selected Writings I 5.00 
ROIS Mystical Theology of the Eastem Church 9.00 
X009 On Prayer, from the Letters of Bp, Theophan the 

Recluse (*) 1.00 
012. On the Situation of the Orthodox Christian in the 

Contemporary World (*) 1.00 
O35 Orthowlox Dogmatic Theol. (Pomozansky), hbd 30:00 
RO4 Orthodox Teaching on the Holy Angels r 
ROIJ. Orthodoxy & the Religion of the Future 
R062 St. Tikhon the Confessor, Patriarch of Moscow: 

and Works 
R025 Stand Fast in the Truth (Abp. Averky) 
R026 Works, Vol. I (Abp. Averky) 
R027 Works, Vol. II (Abp, Averky) 
R066 Teachings of the Holy Orthodox Church 
R028 The Arena (Bp. Ign. Brianchaninov), Hdbound 15.00 
R023. ‘The Church is One (Khomiakov) 125 
ROT? ‘The Church’s Teaching About the Holy Spirit 

(Met, Anthony Khrapovitsky) 3.00 
XO16 ‘The Future of Russia & the End of the World (*) 1.00 
ROIS The Orthodox Way (Ware) 5.00 
R030 ‘The Place of Blessed Augustine in the Orthdox 

Church 3.00 
X019 The Restoration of the Orthodox Way of Life (*) 2.00 
X000 The Sacramental Life (*) 3.00 
RO21 The Soul After Death 5.00 
R012 Unseen Warfare (Theophan the Recluse) 

(back in print) 9.00 
RO71 Way of the Ascetics (habd) 5.00 
X024__What is a Bishop? (*) 1.50 


Titles marked (*)are publications of the St. John of Kronstadt Press; please 
inquire concerning quantity prices. 

POSTAGE/HANDLING: orders to S10, ST; to $20, SZ; 10 $50, $3; over 
$50, $4. Customers outside USA please allow an additional S2/order. All 
remittances in US funds, please, to: THE ST. JOHN OF KRONSTADT. 
PRESS (check or money order), Rt. 1 Box 171; Liberty, TN 37095. Due 
to our limited resourees, we must ask that all orders be prepaid (an 
invoice charge will be added to charge orders which are accepted). 
‘Commercial accounts please inquire concerning terms, 


‘The following leaflets are all priced at 2S¢/single copy (plus P&H). 
Bulk prices on leaflets indicated (*) are $15/100; $25/S00; $40/1000 
(plus P&H). Leaflets indicated (#) may be ordered with a custom ‘For 
information’ imprint of 4 lines @ $10 for each leaflet, regardless of 
quantity. 


NOW __A King’s Merey Promised and Published for Criminals, 
and Shown to Those Who Repent (St. Tikhon of 
Zadonsk) 

NOO6 Appearance of the Cross in 1925 

NO14 Calendar Question 

L003 Children & Prayer (*#) 

NO26 Christian Love as the Basic Principle of Morality (Met. 
Philaret) 

NO1O Discourse in Iconography 

NO27__ Emotional Development of Children; and On Christian 
Hope (Met. Philaret) 

NOOL First Ecumenical Council 

NOI2 Holy Scriptures in Orthodox World 

L004 How to Form an Orthodox Conscience (*#) 

NO22__Is There an Invisible Church? 

NOOS Meaning of Christian Marriage 

L999 Misc, Leaflets per order 

NOIS Mystery of the Anointed Sovereigns 

NOI7 On Signs & Miracles (Met, Philaret of Moscow) 

N0O4 On the Rite of Churching 

NOOB On the Russian Church Abroad 

N0O7 Our Living Mystical Church 

N009 Persecution & Death of Fr. Maxim Sandovich 

N003 Prayer without Knecling 

LOOS —Prayer(*) 

NOI8 Principles for a Pious Life 

NO23_Recognizing Misfortune or Trouble Leads One to Seek 
Deliverance (St. Tikhon) 

O13. Sermon on Reading Spiritual Works 

NO16 Summoning of the ‘Great Council’ of the Orthodox 
Church 

NO24 The Ascetic Podvig of Living in the World (Abp. 
Laurus) 

NO20 The Jesus Prayer 

NO2S The Nature of Sin (Met. Philaret) 

NOLL The New Martyrs 

L006 The Orthodox Church: Heaven on Earth(*#) 

NO29 The Orthodox Family (Met. Philaret) 

LOOI True Orthodoxy (Abp. Averky) (*) (#) 

L002. What is an Orthodox Woman? (*) 

NOO2 What is the Orthodox Church? 

NO21_ What Orthodox Iconography Is (Kontaglou) 

L007 Where is the Church? (*#) 

NO19 Will the Heterodox Be Saved? (Met. Philaret of NYC) 

NO30__A Word from the Metropolitan about Prayer 


‘THE 1988 ORTHODOX POCKET 
PLANNING CALENDAR— 
All oor copes have been distributed, and no furher are avaiable from the Press 
Bookservice. 
Copies may be available from either Holy Trinity Monastery Bookstore, othe 
‘Symodal Bookstore 
Prepaid prepublication orders may be placed for the 1989 edition 
at any time, @ S4/copy (US), or $S/copy (foreign) 


‘THE 1988 CHURCH CALENDAR/TYPICON 
‘A modest number of copies are still available, as are those of the 
St. Herman Calendar, Please order promptly, as no further will 
be available after present supplies are exhausted. 
Prepaid prepublication orders for the 1989 edition of the 
Calendar/Typicon may be placed at any time 
@ Sl0jcopy ($12 outside USA) 


